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‘PREFACE 


The author’s aim in writing these papers has 

- been to aid those persons who are.unsettled in 
their religious convictions, and who in their 
gropings after truth know not where to turn for 

the rest and light their souls are so eagerly crav- | 
ing. He is aware that many of these earnest — 
seekers are deterred from examining the claims 
of the Catholic Church by the prejudice, unfor-- 
tunately so widespread in. this age. of investiga- 
tion, that the Catholic believer must stifle the 
| cries of his reason when he submits to the teach- 
ing authority of his Church, and must yreld 
a blind, irrational assent to all her dogmas. 
Hence, the author wishes to show that man’s 
intellect alone, when following a correct process 
of logical deduction, will lead him to acknow- 
ledge that the Catholic Church is the one divi- 
nely founded teacher to lead man to life eternal. 
Not that he wishes to insinuate that the Catholic 
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» aiabes only because his 1 reASON 18 ie oe OMe 
that faith follows as a necessary consequence 
after the zntellect has been aes with the 
truth. 

On the contrary, the writer holds, as every 
~ Catholic must hold, that authority is the formal 
cause of Catholic belief, and that faith is a divi-— 
nely infused gift, a treasure coming from the 
infinite goodness of a loving Father without 
any merit whatsoever on the part of man ; 
which gift, however, is never denied to the iid 
that earnestly seeks the truth, and the will that 
ts ready to embrace it. « And him that cometh 
to me I will not cast out ». No; He who is the — 
Way, the Truth and the Life, cannot violate His 
own merciful nature, by turning a deaf ear to 
the voice that cries aloud to Him,nor refuse His 
guidance to lead to « living pastures » human 
_ feet that are so prone alas ! to stray. So 

Finally, these papers were writien in the brief - 
intervals of leisure in a seminarian’s crowded — 
life. Hence, no attempt has been made at style. 
The author's main purpose has been to inake his 
arguments plain to an inquirer gifted with ordi- 
nary intellectual endowments, but who has had — 
no regular traiming mn philosophical thought. 
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Should the reader find the diction of these 
pages cramped, and the constantly occurring 
repetition of identical words and phrases 
disagreeably monotonous, the author must plead 
for indulgence on the score that in his anxiety to — 
be accurate he felt such pe to be almost 
MECESSOP Yi er ee 

If these papers help be it ever so little, to 
bring one single inquirer « to the knowledge of 
the truth », the writer will be more than amply 
repaid for the time and labor they have cost 
him. : 

M.P2S. 


B 








CHAPTER I 


: God exists and is Infinite | 


Proposition T 
God eaists 


Why am 1 here ? Whence do I come? Whi- 
ther do I go ? 

These are questions with which the thought 
of man has busied itself from the remotest ATES 
to our own day, questions which have engaged 
the speculations of the subtlest intellect as well 
as vexed the repose of the most untutored 
minds. Some, nay most, have found the true 
reply to these engrossing problems ; a few, for 
some cause or other, have been baffled in their 
inquiries, and have uttered the despair of fail- 
ure in the bitter, hopeless formula of agnosti- 
-—cism:— « Wedo not know, we cannot know ». 

And yet there are those who believe that 
these questioris can be answered, and answered | 


= 
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with infallible certainty, when ‘they are tried 

_ before the court of man’s reason alone. No — 
~ matter how brilliant the intellect that was foil- — 
ed, no matter how deeply that intellect ponder- 


ed these. questions, no matter what years were 
lost, if you will, in searching — we repeat our 
assertion with confidence. — Reason can answer 
and does answer when she follows with fidelity 
the inviolable laws of thought. 'To the question : 


« Whence do I come? » she responds swiftly 


and surely : « From God ». 


« Why am I here? » Reason tells you : « For 


God’s honor and glory ». 
« Whither do I return? » « To eter nity ” 


But at the outset of our discussion, you 
interrupt me with the objection : « I do not 
believe that God exists ». 1 do believe it, and 
assert. 1t. Hence it is incumbent upon me to 


prove my assertion. But first let me tell you — 
just what I mean when I say : « God exists ». 


It will save much misunderstanding. 


Swan say « God », I:mean a necessary : 


being as distinguished from a contingent being. 


By a contingent being | mean a being which is, 


which exists, but which can not-ewist, which 





can cease to be. On the other hand, I under- 


“D..., Vp te ok et Pe TP pert * on a. a bay m. 
wens wanes oa ie Ties F der Nahe toe 
ta A, ; lg 7a ea i eo “8 


<< F 
‘ wa re 
vise 4 


GOD EXISTS AND Is INFINITE. aed 2° 


siand ies a necessary being, a being eich exists 
so absolutely that it is impossible that it should 
not exist. A being whose non-existence is an 
utter impossibility. Since the non-existence of 
a necessary being is impossible, it follows that 
it is its own reason for existing, that its exis- 
tence comes from itself, and only from ttself. 
For if it. depended upon something else, it 


would become contingent to this something else 


and therefore cease to be necessary. Not so a 
contingent being, which is indifferent to exis- 
tence or non-existence, whose nature permits it 


to be or not to be. It has not in itself a reason 


for its existence, and hence must depend for 
existence upon an external cause. 

Now you will admit, I am sure, the existence 
of contingent beings. You will admit that finite 
beings exist, for instance, the material world 
and yourself. hat you are finite, consciousness 
and common sense convince you. You know 
that you exist, that you did not always exist, 
and that you can, prescinding now from other 
considerations, absolutely cease to exist. You 
are finite in duration, hence finite in every 


| thing. 


Reason also tells you that the material world 
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cannot be infinite in duration, and therefore 
cannot be infinite in any thing. Every thing in 
the universe taken singly, and the universe 
taken as a whole, can increase and increase 
indefinitely. The universe can change its mode 
of existence, under new conditions it can have 
new laws, and undergo change. Hence it has 
limits, since change implies hmitation. That 
which can suffer diminution or receive an incre-” 
-ment, which can become more perfect or less 
perfect, without ceasing to be itself, has limits. 
There must be a cause for this limitation. 

The cause must come from the essence otf: 
matter, viz., — that which makes matter what 
it is, or 1t must come from some external-cause. 
It cannot come from the essence of matter, 
because if it. did, wherever matter exists the 
limitation must exist, and, as may be seen from 
our definition of the essence of matter, this. 
limitation could never change. It comes from 
that which makes matter matter, and therefore 
can never change as long as matter remains’ 
itself. Now we know from experience that 
matter does change its limitations; matter now 
exists as water, now as steam, now as ice and 
so on through the whole world of nature. There- 
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fore the limitations of matter must come from 
an external cause. So you are forced to conclude | 
that if matter is finite and does not exist without 
limitations, and if these limitations cannot come 
from itself, matter must depend for its very 
existence upon that which gives it limits. It 
“cannot exist. prior to the cause that places these 
limits, and so cannot be eternal. Therefore it 
cannot be necessary. Now if the matter of. 
which the universe is composed cannot be eter- 
nal and necessary, the universe itself cannot be. 
necessary, and so must be a contingent being. 

With these truths as premises, I argue for 
the existence of God, a necessary being, exis- 
ting of itself, in the following manner : 

The cause of contingent beings 1 1S Feet con-, 
tingent or necessary. i ; 
If itis necessary, a necessary cause, which 
we call God, exists. 

If it is contingent, it must have a cause ne 
its existence ; which cause, again, is either con- 
‘tingent or necessary. | : 

If necessary, God is. If. Great the same 
process of reasoning returns until we are forced 
to admit one of the three following SOppOsl: 
tions : — : 
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I. That there exists an infinite series of con- 
tingent beings, one of which produces the other 
until the whole series becomes infinite. A pro- 
duces B, B produces C, C produces D and so on 
_ to infinity. 

Il. That there exists a series of contingent — 
beings producing each other mutually ; that is, 
A produces B and B produces A and both pro- 
duce C and are produced by C. _ 


Ill. That a necessary cause, God, exists. 

Now I say that the first two propositions are 
contrary to reason. 

The first is repugnant to reason, beratise an. 
infinite, successive series, is an impossibility. 
The series A, B, C, D, E is infinite, according 
to our first hypothesis. It is also successive, 
since B succeeds A in the order of existence, 
C succeeds B, D succeeds CG, etc. Here we have = 
an infinite series constantly increasing. But the 
very notion of infinity precludes the possibility — 
of increase. The infinite is that which can have 
no increase of any perfection whatsoever. There- - 
fore an infinite series cannot have an increase — 
_ of numbers; it cannot grow, since it has already 
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the very perfection of number. Yet if it were 
successive, one more number might be added to 
_ it forever. Therefore an infinite successive series 
is an impossibility. Therefore our first hypo- 
thesis is untenable. 

Granting however for argument’s sake that a 
- series can really be composed ‘of an infinite 
number of contingent beings, I assert that the 
whole series cannot differ in its essential nature 
from the nature of its component parts. But the 
components of the series are continge'it. There- _ 
fore the whole series is itself contingent, and 
demands a cause for its existence. 

Our next hypothesis is also absurd. A pro- 
duces B and B produces A, etc. — 

Now a being cannot at one and the same 
- time exist and not exist. as 
But in our hypothesis such is the case. 
Therefore the hypothesis is absurd. 
_ Why would a being at one and the same time | 
exist and not exist, if A produced B and B pro- 
-duced A? Because A in order to produce B 
must exist prior to B’s existence. In order to 
produce another, a being must first exist. And 
yet A cannot exist before B, because A itself is 
the product of B’s activity, and hence is poste- _ 
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rior to B’s existence. Therefore this hypothesis 
supposes a being existing and not existing at 
- one and the same time. A is prior to B, because 
~ it produces B, and it is not prior to B, because 
it is caused by B. B is posterior to A, because 
it is an effect of A’s activity, and it is not pos- 


‘terior to A,. because it- produced A. Therefore 


this second hypothesis is an absurdity. 

The first and second suppositions being 
untrue, the third must be true, since there is no 
other theory conceivable. Ther oe e anecessary, 
self existing cause, God, exists. 


Proposition II 
God ES TS 


The infinity of God i is deduced nay 
from His existence. When I say « God is infi- — 
nite », I mean that no perfection can be or even 
be conceived of which is not in God. I have | 
shown you in my argument above that God's. 
existence is necessary. Upon this truth I reason | 
further, and arrive at God’s infinity. Inasmuch 
as God is a necessary being, having no reason | 


” 
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- for its existence outside of itself, it follows that 


.. whatever is in that being can be caused by 


nothing outside of it. Hence every thing in that 
_ being, must come from the being itself, from 
the essence of the being. Recollect what I have 
said about essence. Essence is that reality in 
every being which makes the being that being 
which tt is and nothing else. Now the essence 
of a necessary being can be no cause for limited 
perfection, because whatever is excluded from 
the essence of any being ought to be repugnant 
to it; ought to be so opposed to the essence, 
that whenever the perfection is given the 
essence necessarily ceases to exist, and, vice 
versa, given the essence, the perfection ceases 
to exist. But no reality can be opposed to reali-— 
ty, no perfection can be repugnant to perfection. 
Now the essence of a necessary being is a - 
reality, a perfection. Therefore it can be oppo- 
sed to no greater perfection. Yet it would be 
opposed to greater perfection, were it limited 
in its essence. Therefore it is not limited in its 
essence, but is infinite. Therefore the necessary — 
being, God, is infinite. 7 





~ CHAPTER Il ~ 


— God Created the Universe 


Let us sum up what we have established in 
the first chapter. A being necessary and unpro-- 
_ duced exists ; which being is called-God. God 
- is infinite perfection: He is Infinite Truth, 
Infinite Wisdom, Infinite Goodness, Infinite 
Power, Infinite Beauty, Infinite Love. As a 
preliminary explanation to my proof of the 
existence of God, I show that the universe and 
all it contains are contingent beings, hence pro- 
duced by God the necessary, the unproduced. 

I wish now to show that all existent being 
~ which is not God comes from God as tts Creator. 
It might be well to hedge off possible excur- 
sions into the realm of science and evolution, 
_ by stating right here that it is not my intention 
‘to enter upon the discussion of transformation 

of species, evolution of man or any of their 
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allied topics. All I wish to lay down in this 
paper, and all I wish my readers to admit — 
upon the hypothesis, of course, that I prove my 
position — is this: that the universe comes 
from God by creation. Whether God created 
mediately or immediately is another matter, 

- and entirely outside the purpose of these papers. 
(The human soul is the only being which must — 
be admitted by all Catholics as the immediate 

effect of the creative act of God.) . 

Creation signifies the production of something 
out of nothing. When any thing is created, there 
is nothing of a pre-existing subject-matter out 
of which the being is created ; otherwise the 
production would be simply a change and not 
a creation. « Out of nothing » does not mean 
that nothingness is the subject out of which a — 
created being comes, but the expression signi- 
fies « not out of any thing ». — ae 
In chapter I, I have shown that the matter 
out of which the universe is composed is con- 
tingent, that it has limits which cannot come 
from its own essence and must come, conse- — 

quently, from a cause outside of itself. As a 
finite being, matter cannot exist without these 

limits, and therefore cannot exist prior to the ~ 
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cause which places them, and so can in no 
sense be eternal. 

The absurdity of eternal matter may be 
shown in another way. Perhaps it will be a 
litile clearer than the BLOOE gleady given. It 
is as follows : 

No being can have attributes which destroy 
- each other. You cannot predicate of any being 
acts, qualities, characteristics and at the very 
same time predicate of that being acts, quali- 
ties and characteristics in direct contradiction 
to the first thus predicated. If this were per- 
missible, the first principles of reason would 
fall and all logic with them. Now if matter. 
were eternal, it would have predicates in direct 
contradiction to each other. Therefore matter 


cannot be eternal. Eternal matter would have’ _ 


directly contradictory predicates in this wise. 
-Since matter is eternal, it is un-made. Now all 
- matter that actually exists is in one of two 
states; 1t is either at rest or it is in motion. 
But to be at once indifferent to rest or to motion 
and to be determined to rest or to motion are 
contradictions. But since matter is eternal, 
from all eternity it is determined necessarily 
to rest or to motion, and that determination 
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would come from its very essence as a necessary 
being-It would at the same time be indifferent - 
to rest or to motion, because rest or motion 
do not enter into the concept of the essence of 
matter. One can think upon the essence of 
matter without at the same time thinking of 
motion or of rest. Therefore eternal matter is 
an absurdity, a figment of irrational minds. 
Since matter cannot be eternal, it follows 
that all the systems of Pantheism, which iden- 
tify in-various ways matter with God, are 
_ untenable. The following pr oposition expresses 
Pantheism i in a nut-shell. « There is one sub- 
stance, God, which is eternal, necessary, unpro- 
duced and all that exists is only a modification — 
of this one substance. » Reason and experience 
are sufficient refutations of this assumption. — 
Reason shows that the universe is contin- 
gent, and that God is eternal ; that the uni- — 
verse 18 finite in perfection, and that God is 
infinite ; that the universe is subject to change, 
while God is immutable. Now no being can 
be infinite and finite, contingent and eternal, 
mutable and immutable. Therefore matter can- 
not be a modification of God’s substance. 
Again, since there is but one substance, God, 
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which is identical with us, God has the same 
knowledge, the same happiness, the samte sanc- - 
tity which we have. But God is an infinite 
being. Let-me ask you : have we infinite hap- 
piness? Is our sanctity unshadowed by the 
faintest imperfection? Are our intellects com- 
plete masters of the knowable? The answer to 
these questions will reveal the errors inherent 
in the tenets of Pantheism. 

Nor does experience, external ay internal, 
give a less feeble refutation to the systems of ~ 
universal identity. Our senses testify to us that 
‘there are outside of us innumerable bodies 
distinct from each other, endowed each with 
its own peculiar properties. Many of these 
properties, moreover, are opposed to the pro- 
perties found in other bodies. How, then, can 
all these bodies bé parts of one sibehoe. since 
they all have their own essence and their own 
essential properties, without that substance 
being the veriest impossibility? 

Consciousness tells us too that we are indi-— 
viduals ; that 1 am I, you are you, John is - 
John; secondly that we are the principles from — 
which all our operations come ; that my acts 
- are mine, your acts are yours, John’s, John’s; 
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thirdly, that we have true liberty, and are 
responsible for our actions. But consciousness 
could tell us none of these truths, were we all 
one substance. I would not be myself, you 
would not be yourself, John would not be 
himself. But we would all be one substance. 
My acts would not be mine, yours not yours, 
and John’s not John’s. I would not be. respon- 
sible for my conduct, nor you for yours, nor — 
John for John’s, since all of us are only one — 
divine substance, all of us, one God. If one does 
not see that such an explanation of the origin — 
of the universe is repugnant to common sense 
‘and destructive of all morality, one must be 
deaf to the dictates of man’s native intelligence. 
Finally, since the matter of the universe can-_ 
not be eternal and unproduced, it must be 
produced. It cannot be produced from any pre- 
existing matter, because that pre-existing mat- 
ter would be either unproduced or a divine 
substance. As we have seen that unproduced 
-matter and one universal substance are absur- 
dities, we must admit that the universe comes — 
- from God by creation. 


CHAPTER III 


Why God created the Universe 


God is infinite wisdom, and cannot act for 


-any end other than that which is in accordance 


with his own divine nature and which is worthy 
of his supreme intelligence. Hence in the crea- 


tion of the universe, God must have intended 


an end worthy of himself. This end can only 
be, first and foremost, the extrinsic glory of 
God and, secondly, the eg and happi- 
ness of man. 

~The extrinsic objective glory of God is the 


excellence of his perfections manifested and 


; S 


reflected in his creatures. The formal extrinsic 
glory of God is the knowledge and love of him 
which is possessed by his creatures. It is of 


the formal external glory of God that I speak 


~~ 


when I say : « The glory of God is the penayy 


- end of all creation. » 


“ 
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God in creating the universe acted with an 
end worthy of his infinity. But no end can be 
worthy of infinity which is not infinite itself. 
Therefore God acted with an infinite end. Now 
there is no infinite end save God himself. There- 
fore God in creating acted for himself. Since, 
however, God is infinite perfection, he could 
not have desired any intrinsic good, any thing 
to add to his own perfection or happiness. — 


Therefore the good which God intended must 


have been extrinsic, something outside of him- 
self. But outside of God himself there can be 
no good which bears relation to God, unless it 
be the knowledge and love which creatures 
bear to him. Therefore this must have been the 
end of God in the creation of the universe. There- 
fore the extrinsic formal glory of God is the 
primary end of creation. 

The secondary end of all creation is the abso- 
~ lute perfection and happiness of man. 

I think that no one will deny that man in 
each and all his actions is seeking happiness. 
He is ever acting for some good as he appre- 
hends: it. Indeed, man cannot do otherwise — 
since the object of the human will is the good 
and since man cannot desire evil as evil. He 
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may ee that which | is not eood, but he can 


only so desire it when by a false apprehension | ~ 


he mistakes evil. for good. Now whatever 
| belongs to the nature of man comes from God_ 
who gave man such a nature. Therefore God 
placed this craving thirst for happiness in 
man’s soul, and so God owes it to his goodness - 
and wisdom that there should be some object 


which can fully and completely satisfy the 


desire for perfect felicity. If the contrary were | 
true, it would argue imperfection in God, be-. 
cause he would be the author of a tendency 
towar ds an unattainable object, which is: an 
~absur dity. Therefore there must be some object 
which will satisfy all man’s desires, which will 
give him complete happiness. 

Since man seeks such felicity as will ae 
further search for bliss and. contentment im- 
possible, no created good can be the object or 
~ final end of man’s desire to possess absolute — 

‘good. Therefore God alone is the ultimate end 
~ of man, the object which can perfect man’s 
intellect with the fulness of truth and satisfy. 
his will, by eternal and infinite ood. 3 

If you consider for a moment the noblest of 
earthly goods or the ones most eagerly coveted, 
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you will see why none of them is sufficient for 
this all absorbing craving of man’s soul. | 
The perfection and happiness of man lie in 
the perfection, the completeness, the fulness of 
his noblest falculties — namely his intellect 
and his will. Now : : | 


I. Human knowledge cannot fully perfect 
these faculties, because it is imperfect and 
because with fuller knowledge comes a more 
‘insatiable thirst for further and more perfect 
truth. Besides the vast majority of human kind, © 
the toiling millions, cannot give up their lives 
to its pursuit. The ultimate end is for all, irres- 
pective of earthly condition and hence must be 
within the reach of even the most wretched. 
Hence human knowledge is not the ultimate 
end of man. 

II. Wealth is not man’s ultimate end. Riches _ 
add nothing to man’s higher faculties. They do _ 
not perfect his intellect and his will. They, like ~ 
human knowledge, are beyond the grasp of 
the masses for whom an ultimate end has been ~ 
placed as well as for the favorites of fortune. 
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III. Honors and fame are insufficient. Why? 
Because they are merely the external manifes- 
tations of the esteem in which one is held by 
one’s fellows, becatise they add no intrinsic 
excellence to man’s rational nature, because 
they are so easily lost — even without the 
fault of him who possesses them. 


IV. Pleasure is likewise inadequate to make 
mau supremely happy. Perfect pleasure of the 
higher kind supposes and is consequent to the 
possession by the intellect and the will of the 
absolute good. Sensible pleasure, far from per- — 
- fecting these two faculties of man’s soul, weak- 
ens and degrades them. The daily experience 
of common life teaches this even without philo- . 
sophy. Were the delights of the senses man’s 
last end and his perfect beatitude, the profligate 
and the voluptuary would be the happiest and 
most honorable of all mankind, because they 
would be in possession of their last end. 

Lastly, virtue is not the ultimate end of 
man. « Virtue for virtue’s sake » sounds well, 
but is false. Virtue, when properly defined, 
simply means the constant tendency towards - 
an end worthy of man’s rational nature: A ten- 
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dency merely for tendency sake 18 gone ridi- 
culous. 3 
Just as riches, pleasures, honors, chovictus ; 
virtue when taken singly cannot be man’s ulti- 
mate end, so neither can they be his perfection 
and beatitude when ihey are taken together. 
The defects necessary to them as individual 
objects of happiness are equally present when 
they are all possessed together. _ 
Since created good cannot be man’s ultimate 
end, uncreated good, that is, God, must be. 


There is no medium. Therefore in the know- - 


ledge and love of God are placed man’s perfect 
bliss and complete perfection. 


- CHAPTER IV 


The Immortality of the Human Soul _ 


God is the ultimate end of man, and in the 
knowledge of God man’s intellect is filled to 
completion with perfect truth and in the love 
of him man’s will is enriched with all possible 
good. Now in this hfe such a possession of 
God the perfect good is impossible, because of 
the imperfection with which our knowledge | 
and love of God are attendant, and also because 

_ of the cares, anxieties and vicissitudes which 
beset human life upon this earth. Therefore 
there should be another life where man may 
possess God and be happy in him. Therefore 
for the human soul, ever seeking but never 

finding perfect rest and happiness here, there 
is reserved another life in which, as a reward 
for its strivings after God while upon earth, 
it will attain Him or else, in retribution for its 
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having placed happiness in goods other than 
the absolute good, it will lose its ultimate end — 
and be forever wretched. Hence in this truth 
is found a reason for asserting that the human 
‘soul will live forever. . 
The immortality of the soul is deduced from — 
the very nature of the soul. The soul is the 
principle in man by which he lives, thinks, ~ 
and wills. This principle is simple, that is, it — 
has no extension, it is not divided into parts. 
It is also spiritual, that is,.it is independent — 
of matter in its operations. The soul can will 
and think and live without poe joined to 
matter. spree 
The simplicity of the human soul-is chose 
from our perception of bodies. It is a fact of 
experience that we daily perceive bodies. Now 
that which is composed of parts cannot of 
itself perceive bodies. Therefore that which-is 
within us and which in conjunction with the - 
bodily organs perceives bodies must be simple. 
Therefore the human soul ‘is simple. 3 
Why cannot a composite being of itself alone 
perceive bodies? For this reason : — If the 
soul were composed of parts and still perceived _ 
bodies, such a perception would arise in one — 
of three different ways. . 


W's 
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I. One part of the compound soul would 
perceive bodies, the other parts perceiving 
CURE 


Re Each Bae part of the soul ould per- 
ceive the whole body. | 


II. Each part of the soul would perceive a 
part of the body, the whole soul ae the 
whole ody... 

_. Each and all of these hypotheses are absurd. 
Therefore the human soul has no paris. | 

The first is absurd, because there could be 
no reason why one part should perceive the 
body, the other parts perceiving none, since 
all the parts have the same nature. Secondly, 
because the non-per casing parts would be 
useless. 

The second is absurd, because there would. 
be as many representations of the body as there 
are parts of the soul perceiving. This is con- 
trary to experience and common sense. When 
we perceive one body, we do not have several 
perceptions of the same body, and further such ~ 
a multiplicity of perceptions would be useless. — 
The third is absurd. No part of the soul nor 
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any collection of parts could perceive the whole 


body. Perception is an immanent act, that is, 


an act remaining in the subject from which it 
is elicited. ‘Therefore each part of ‘the com- 
pound soul would perceive independent of the | 
other parts, and as each would be ignorant of 


the perceptions of the others, a complete per- 


ception of the entire body would be an impos- 


sibility. Therefore as all three postulates are 


false, it follows that the human soul is a sim-_ 


ple substance. : 
Spirituality is another characteristic of the 


human soul. This is proved by the acts of. the | 


intellect and of the will. Man thinks and wills. 
Thought is immaterial. A moment of reflection 


will convince you that you can think of, pass: 


judgment upon and reason about subjects that 
exclude all consideration of matter. For in- 
stance, you can think upon your own thoughts; 

you can ponder possibility, being, accident, 

substance. Your will also can choose immate- 
rial goods in preference to material ones ; you 
can prefer fame to riches and virtue to plea- 
sure. Now these facts prove that the intellect and 


- will are independent of matter, and therefore 
the soul of which they are faculties must be — 
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likewise independent of it. A faculty cannot be 
superior to the principle from which it ema- 
nates. : 

But why cannot emaeal acts and voli- 
tions come from an organic body ? Because a 
~ faculty which perceives the immaterial cannot 
be organic. Immaterial beings are spiritual or 
they are abstract. If spiritual, they have no 
physical parts and so cannot imprint upon an 
organic faculty a representation of themselves ; 
if abstract, they have no existence whatsoever 
outside the intelligence conceiving them as 
abstractions, and hence cannot act upon an 
organic body. Therefore from the acts of the 
intellect is legitimately inferr ed the spirituality 
of the soul. — | 

The will also, when it exercises choice upon 
the various objects presented to it by the intel- 
lect, proves the spirituality of the soul. The 


_ will can choose immaterial goods, such as vir- 


tue, knowledge, wisdom in spite of all inclina- 
tions which attract it to the purely sensible. 
If the will were an organic body, it could not 
act thus, because it would be violating its own 
_ nature. 

Again, when an object proper to an organic 
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faculty is presented to that faculty, atid when 
all the conditions necessary for action are pre- _ 
sent, the faculty cannot refuse to act. It is so 
determined to its proper object that, given the 
object and all necessary conditions, the action 
of the faculty becomes physically necessary. — 
Not so the will. No power, not even Omnipo- 
tence, can force the human will to act when 
the will itself elects otherwise. To force an ~ 
~ elicited act from a free will is a contradiction 
in terms. Therefore the human will is an inor- 
ganic spiritual faculty. : | 

Since the intellect and the will, the two high: : 
est and noblest faculties of the soul, are spiri- 
tual, the soul itself must be an rorgaale, 
spiritual substance. 

Now with these truths established, analy 
that God is the ultimate end of man, and that 
- the human soul is a substance at once simple 
and spiritual, the proving of the immortality of 
the soul is a comparatively easy task. 


FOposiion 


The human soul after the death of the body 
will live forever. : 
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Proof 


A substance can perish in one of two ways. 
It can be corrupted into its constituent parts, or 
it can be annihilated. Now the human soul can- 
not suffer corruption, because being simple it 
has no constituent parts. 

Tt cannot be annihilated. God alone can an-— 

nihilate a being, because God alone conserves 
beings in existence. But God can have no moti- 
ve worthy of his infinite wisdom for the anni- 
hhilation of the soul, and, as he cannot act in 
any way unworthy of that wisdom, the human 
soul must. exist forever. Why would- the anni- 
hilation of the soul be repugnant to the wisdonr 
of God ? Because : 


I. The human soul is by its simple nature 
indestructible. It cannot be destroyed by any 
force which God can bring against it positively. 
: Annihilation which is only the withdrawal on 
- God’s part of his conserving energy, is some-— 
‘thing merely negative. Therefore the nature of 
the soul does not demand cessation of existence. 
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Il. The soul can- ie and act hee of its — 
spirituality, after the body to which it was joined 
has perished. The life of the soul is contained 
in its rational acts. Now the will can act inde- 
: pendently of the body, so can the intellect. 
_ Therefore the soul can live without the hody. 
All that is necessary for the act of a being is I. 
a power, 2. an object proper to the power, 3. 
the conjunction of the power and the object. 
But these three are present in a soul separated 
from the body. Intellect and will, being facul- — 
ties of ‘the soul alone, are not lost when the 
body perishes. There exists also an object. for 
intellect and will, for were there no other intel- 
~ lectual memory would furnish objects for the — 
action of these two faculties. Finally there can 
be a union between intellect and will and their 
. respective objects. In the embodied state this 
union takes place through the conversion of 
material and sensible objects into that which is 
intellectual. After death this intermediate pro- — 
cess is unnecessary and the soul attains its 
- object immediately. Since intellect. and will can 
act independently of the body, the soul can 
live without the body and therefore the death of _ 
the body i is no. reason may God should annihi-, 
~ late the soul, | | 
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IIL. God created the human soul for his own ; 
external glory and for the happiness of man. But. 
_ this external glory is had only in the knowledge 

and love of God as possessed by his crea- 
tures. Knowledge-and love are rational acts of. 
the intellect and of the will. The intellect and - 
the will need not cease upon the death of the 
body. Therefore the ultimate end of God in crea- 
tion can be obtained by the disembodied soul. 
- Now, to sum up my arguments, I say : 

If God created the soul indestructible by 
nature, giving it faculties which it can exercise 
after the body’s destruction, and should after- 
wards annihilate it, he would act contrary to 
the very nature which he gave to the soul in 
creating it, and so would be at variance with 
his own wisdom. | 

If His own extrinsic glory is God’s Snie 
end in creating the human soul, that extrinsic — 
glory must be perpetual, otherwise it would 
not be the wlddmate end of an Eternal Being. If. 


- it must be perpetual, then the only creature by © | 


which it is obtained, must be perpetual (1). But 


(1) God’s external glory can be obtained of course by the — 
angels, but as the existence of angels has not been shown in ~ 
these chapters, : do not ask the reader to presume their exist- 
--ence. 
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the only creature by which God’s external glo- — 
ry can be obtained is the human soul. Therefore | | 
the soul must live forever. 
Finally, man’s craving for happiness is is in nthe 
warp and woof of his very nature. Hence it must 
come from God the author of that nature. God 
in giving man such a craving must have intend- 
ed to satisfy it. It cannot be satisfied in this life 
for reasons given before. Now happiness and 
immortality are so inseparable that, without 
immortality, perfect happiness is impossible. 
Perfect happiness requires that man have all — 
the good in accordance with his nature, and 
that he avoid every evil which is abhorrent to 
that nature. Man apprehends perpetual existence 
as a good suitable to his nature, because his 
soul is simple and indestructible, spiritual and 
endowed with the capacity of living forever. 
On the other hand, man dreads, with an intense 
dread, annihilation. | 
Therefore, we must say that the soul is 
incapable of happiness or that God gave it the 
desire for happiness simply as a mockery, a 
delusion and a snare, or that the soul will Jive 


forever. The first two suppositions are unten- 


ab!3. Therefore the last stands, viz. : that the 
human soul will live forever. 


CHAPTER V 


yA —_—— 


Religion ; Natural and Supernatural — 


Since man has been created by God and 
every thing which he possesses is the free gift 


of God’s bounty, since man’s ultimate end is 


ft 


- the knowledge, love and possession of God, and 


since his soul is to live forever, there are duties 
which necessarily arise from this relation and 
ae bind man in a moral union to his Crea- 

. The sum of these truths, considered in 
eae is what we call objective religion. The 


_ virtue inclining man to accept these truths, and 


to fulfill his obligations towards God, is subject- _ 


eve religion. 


Religion, objectively and cibiectivele 1S 
divided into natural religion and supernatural 


~ religion. Natural religion is the summary of 


truths and duties which become known to man 
when he reasons rightly upon the nature of 
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‘things, and which lead man to God as his 
natural end. Natural religion is revealed to _ 
man by the light of reason alone. Supernatural 
religion, on the other hand, is such truths and 
such obligations of man towards God as cannot 
be known by the light of reason alone, which 
become manifest to man solely by a gratuitous. 
~~ yevelation from God, and which lead him to 
God. as his ultimate supernatural end. 
The necessity of natural religion is a ‘truth 
_ easily known through reason. God is our creator, 
our conservator, our benefactor, our last end. 
Now reason tells us that a creator is supreme 
lord of his creature, since he alone has given 
it being. A conservator, one who preserves 
another in existence, whose co-operation is 
absolutely necessary to the life of another, has 
likewise sovreign rights over that being. A 
benefactor also has a just claim upon him whom 
he benefits. Finally, man must tend to his 
ultimate end if he does not wish to act in a 
- manner unbecoming his rational nature. . 
- But the acknowledging of God as our crea- 
tor, conservator, benefactor, our supreme lord, 
and the constant tending towards him as our 
ultimate end is natural religion. — 
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Therefore the necessity of natural religion 
is a truth known to man’s reason. ‘The fact that 
no nation ever existed without some kind of 
religion is a confirmation obs what reason itself 
ee | 

Now if in addition to the truths Aa offices 
of natural religion, there is a supernatural 
‘religion, if God himself has taught man truths 
which man could not otherwise know, it is 
evident that man is bound to accept those truths 
and to fulfill all the duties connected with them. 
God is supreme sovreign of man’s intellect ; 
therefore when He speaks man must yield a 
firm unwavering assent to all that God reveals. 
God is lord of man’s will and, therefore, He can 
impose upon that will such obligations as in 
_ his infinite wisdom He sees fit to impose. These 
lead directly to the question of a supernatural 
revelation, a truth bitterly opposed in these. 
days by 1 rationalists, free-thinkers, so-called, 
and atheists. The next two chapters will treat 
of supernatural revelation ; its possibility and 
necessity. 





CHAPTER VI 


The Possibility of Revelation 


Revelation, in its etymological signification, — 
is the manifestation of what was previously 
~ unknown, or the clearer proposal of some thing 
known already, but only in a confused and 


imperfect manner. ‘lhe term as used in theology 


means the manifestation of some truth made by — 
God to man. Revelation is immediate when God _ 
himself speaks directly to man without inter- 
mediate human agencies. It is mediate when 
God employs the intervention of human agen- 
cies for the announcing of the particular. truth 
“which He wills man to accept. 

In two ways man can know rev elation, inter-_- 
~ nally or externally. Internal revelation takes 
place when God illuminates the intellect to 
- perceive the necessary agreement or disagree= 
ment between two ideas, and to perceive it 
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because God reveals such an agreement or dis- 
agreement. Hence in internal revelation two 
elements are always present : the proposition 


to be affirmed or denied, and the authority of s 


God himself for affirmation or denial. 


External revelation is made when God by 


palpable, visible signs makes known some truth 
to man. ; 


_ Finally, revelation is ‘supernatural because 


+t is due in no sense to human nature, but 1 1s 


above the exigencies of the human race, and is 


dependant absolutely upon the good pleasure 
and positive will of God. Revelation is super- 
natural in substance, when the truth revealed 
could never have been suspected by reason 
alone and when its nature, even after the truth 
becomes known, can never fully be understood. 
Such revelation is commonly called a mystery. 
~ Revelation which is supernatural only in the 


manner in which it is given is the direct. pro- oe 
posal by God of some truth which, in itself, is 


not entirely above the Blase of the human 
intellect. 
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3 7A 
Proposition I 


Supernatural revelation, in general, is possible 


If supernatural revelation were impossible, 
such impossibility could only arise from three 
sources, viz. : repugnance on the part of God, 
on the part of man, on the part of the truth 
revealed. Now from none of these three sources 
can any impossibility arise. Therefore super- 
natural revelation is possible. : 


A. There is no repugnance on the part of 
God. Such repugnance would come from lack of 
power, 6r because revelation would be repug- 

nant to God’s attributes. Now God is Omnipo- 
tence and Infinite Truth. Therefore He must 

know truths unknown to man, and must possess 
means to make known those truths. Man can 
reveal truths to his fellow-man. Much more, 
then, can God, who gave man this power of 
communicating his knowledge to others, mani-_ 

fest truths to His creatures. Nor is revelation 
‘repugnant to any of God’s attributes, as ration- 
_alists assert. If the creation of man was not 
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unbecoming the majesty of God, revelation 
cannot be unworthy of Him. God’s wisdom — 
suffers no derogation through revelation, be-— 
cause God does not overthrow the established 
order of His own works,nor does He confess that 
- His works are unsuitable for the end proposed 
by Him in producing those works. Revelation © 
adds to man’s knowledge and perfects his intel- 
lect by the acquisition of new truths, hence God 
does not impede the operations of the intellect 
by revelation, but rather renders them more 


secure and certain. At most, revelation simply 


implies that God's external works (oper a ad 
extra) are finite and therefore perfectable.. 


B.Thereis no impossibility’ in man’s receiving . 
revelation from God. It is a fact of experience | 
that man more easily and quickly arrives at 
truth through the instruction of competent teach- 


ers, than by his own personal investigations. — 


If, then, man can receive knowledge from his 
fellow-man, certainly there can be no repue- 
- nance in his acceptance of it from God. 


-C. The truth revealed can offer no difficulty, = 
for any and all truths are proper to man’s — 


- 
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intellect which was cr eated solely for the attain- 
ment of truth. 

_ Therefore revelation is possible on the part. 

of God revealing, on the part of man who is 

taught, and on the part of the truth revealed. 


Proposition II 
The revelation of mysteries is possible 


A mystery, as has been said before, is a 
truth the existence of which human reason’ 
“cannot discover, and the nature of which 
human reason cannot fully comprehend. | 


A. If the revelation of mysteries were an im- 
possibility, the repugnance would exist because 
God has no truths above the grasp of man’s 
mind, or because He cannot make them known, 
or because it is unworthy of a rational being to 
accept that which he cannot fully understand. 

But to assert that God, Infinite Truth, does 
- rot possess in himself countless verities above 
the measure of man’s intelligence, would be 
-antamount to claiming that an infinite intelli- 
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gence is only equal to a finite one. ‘N oO one e need” , 


be informed thatthis last is a olaring absurdity. 


Again, if God cannot reveal those truths, His 
power is limited and He is not omnipotent. 
Another gross error. Therefore it must be ad-- 


ae 


mitted that God has present to His intelligence — 
truths above the grasp of man’s mind, and has’ 


the means of revealing them. 


B. It is not unworthy of man to-accept truths — 
which he cannot fully understand, when those . 


truths are proposed by a witness worthy of cre- 
dence. A man is not irrational who accepts 


from a geologist, an astronomer, a physicist, 


the result of these scientists’ researches into the 
secrets of nature, although he himself is not 


certain that the experiments were correct, nor ~ 
fully comprehends the exact nature of the results 
of them. How then can there be any thing 


unreasonable in the acceptance of a truth, when 
that truth is proposed by an infallible God ? A 


propos of this truth, Thomas Aquinas remarks — 


that, as it would be the height of madness for 
an idiot to reject as error the wisdom of a phi- 
losopher simply because his diseased intellect 
cannot grasp it, so it would be most stupid for 
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man to reject. revelation, because it is above the 
reach of his intelligence. . 
Revelation of mysteries, since it implies no 


- absurdity in God nor in man, is possible. 


- Proposition III 
The revelation of positive laws is possible 


A positive law is one which is not necessarily 
deduced from the nature of things, from the 


- relation existing between Creator and creature, 


but which is imposed by the positive will of 


God. 


Human legislators impose upon their subjects 
many laws the obligation of which is not drawn 


from the nature of things, but from the will of 


the legislator. Now no one, unless he be an 


anarchist, holds that obedience to just human 
legislation is unworthy of man. Neither then 


can obedience to the positive laws of God, who 


is the source and fountain-head of all law and 
authority, be repugnant to man’s rational 
nature. : 

- Summing up the conclusions of these proposi- 


op oe 
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tions I assert: 1, that supernatural revelation 
in general is possible ; 2, that revelation of 
mysteries is possible; 3, that revelation of posi- 
tive laws is possible. 2 Ee, 2 

The question now arises: is revelation - 
necessary in order that man may know and 
fulfill all the precepts of the natural law, and 
so attain God as his ultimate natural end ?. 


CHAPTER VII 


Revelation is Necessary 


The necessitv of a means to attain a certain 


end may be twofold. It may be either physical 
or moral. A means to reach an end is physi- 
~ eally necessary when, if that means be lacking, 
the end becomes an utter impossibility. For 
_ example, an eye is physically necessary in order 


that one may see. Moral necessity arises when, 


: if the means fail, the end, absolutely speaking, 
can be attained, but on account of accidental ~ 
_ circumstances in which the agent is placed, it 


is attained so rarely and with such difficulty 


that it becomes _almost an impossibility. To 
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physical and moral necessity correspond phys 
‘eal and moral Impotency. 

Physical impotency is the intrinsic inability 
of the agent to reach a given end. Moral impo- 
tency 1s present, when the agent has intrinsically 
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the power of attaining an end or object, but is 
surrounded by such difficulties that the attain- 
ment of the end or object.is rare or next to 
impossible. | 


Proposition — : 


Without a supernatural revelation, it is — 


morally impossible for mankind to know with 
~ certainty and promptness all the truths of the 


natural law without any admixture of error. 


Observe that the proposition states : 1, that 
the necessity fora revelation is not physical, 


but moral; 2, that it refers to mankind, not to— 


any one man or. particular number of men; ~ 
8, that it embraces the entire natural law which 
man must know and observe in order to attain 
his ultimate end; 4, that it demands a certain — 
knowledge, so that man may be perfectly sure 
and confident of reaching his last end; 5, that ~ 
it requires promptness, that man may know the 

law of his being without heroic labors and 
without loss of time; 6, that it requires that 


_ man’s knowledge be without e707. 
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The proposition is proved thus : A. Many, 
nay most men, on account of infirmities of body 
and mind,are prevented from the exhausted and — 
prolonged studies necessary for the arrival at 
the sum of human knowledge, namely, the 
knowledge of the infinite God. B. Cares inci- 
dent to man’s life and labor deprive many 
others of the time required for these investiga- 
tions. C. Others are kept from the study of 
metaphysics (without which as a foundation, 
the miud cannot arrive at a certain and correct 
knowledge of God) by a slothful disposition of 
mind wholly nom pase lee with philosophical — 
research. 

Reason left to eel can arrive at the posses- 
sion of supreme truths only after a long time, 
because of their profundity, for the grasping of 
--which an intellect well trained is demanded. 
The passions and feverish period of youth are 
also a bar to studies of this nature which are 
~ only prosecuted successfully: in silence, retire- 
ment and reflection. 

The intellect, too, is often eel on ac- 
- count of the influence of a disordered imagina- 
tion whose phantasms cloud the clear light of 
reason. Again, the mind when it cannot take in 
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the force of the demonstration often doubts of 
truths which can be proved inyineibly. Further, 
a brilliant sophism often lies among a mass of © 
truths and only the skilled logician can detect it. 
- Now, with all these drawbacks from which 
unlettered people cannot escape, how can these 
people, who form the great mass of mankind, 
arrive at knowledge which is of the last 1 impor- 
tance both here and her eafter ? oe 
An appeal to history proves also the moral - 
impotency of mankind to know with certainty 
the entire natural law. 

It is well known to every. reader of history 
that no nation as a whole, and no philosopher 7 
or body of philosophers ever existed which, by 
the light of reason alone, arrived at a. full 
knowledge of natural religion. On the contrary, 
all erred on one or another fundamental arti- 
cle of that religion, = | : 

Now from this fact, Jonsaenl: and univer- 
sally occurring, we legitimately infer a moral 
impotency in the human race. Therefore a su- 
-pernatural revelation is hecessary. 

: lor a proof of this. unfortunate tendency i in- 
~matters religious, we may cite the examples of 
Greece and Rome. These two nations reached 


— 
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_ the highest stage of civilization and culture of 


all the peoples of ancient history, and yet 
throughout their history — if we accept the 
short primitive period when monotheism flour- 


ished among them — they were given to the 


grossest and vilest idolatries. What is true of 
Greece and Rome is also true of Egypt, Phoe- 
nicia, Chaldea, Babylonia and Persia. The true 
notion of the nature of divinity was lost to all 


- these peoples. Polytheism, Dualism, Fatalism, 


Pantheism, were the prevailing errors. The 
ancient classics and the best authorities on 
ancient history offer proofs which would fill 
volumes of the truth of these statements. 
Furthermore in the latter days of their degener- 
acy, the ancient nations endowed their divi- 
nities with human passions and frailties, and 


~ made them the patrons of vices mentionable and 


unmentionable. So much for the peoples as a 
whole. Now let us look at the es of the 


~ philosophers. 


The philosophers could not lead the people . 
aright, because they themselves were involved 


in error concerning God, the human soul, and | 


the nature of matter. They identified God with 


_ the world, they taught eternity of matter, they 
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held the te of creation, Plies denied 
God’s providence in. human affairs. Every phi-. 
losopher did not teach all these errors, but the 
systems of all were not iree: from some one of 
them. 

Besides, even the wisest of the ancient phi- 
losophers did not wish to teach the people re-. 
ligious truth or sound morals. They cordially 
despised the profanum vulgus, wished them to 
remain in ignorance and so, sedulously kept 
from all, except the disciples of their schools, 
the tenets they were propagating. 

The philosophers did not agree among them- — 
selves upon matters of the greatest moment, 
such as the existence of a God, the destiny of © 
the human soul and the standard of morality. 

They had no authority to teach. God did not 
send them to instruct others unto justice, as is 
evident. The state did not give them any legal 
sanction. Their own doctrines could not com- 
- mend themselves, because often these were a_ 
tissue of absurdities. Sanctity of life gave the 
philosophers no prestige for (if we accept a very 
few like Socrates and Plato) Aven oF life 
they did not possess. 

From all these defects, it is evident that the . 
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populace could not have known the whole natu- 
ral law from the leading intelligences among 
the wisest of the children of men. | 

The same state of affairs held true among the 
ancients as regards morality, as regarded truth. 
All sinned scandalously against the precepts of — 
~ nature. They adored the alos vices personi- 
fied in their deities ; nay, they even worshipped 
beasts. The Egyptians sacrificed their children 
to Saturn, the Phoenicians burned live children 
to Moloch, the Spartans encouraged theft, the 
Thracians ate live human flesh. Every one of - 
these nations without exception seems to have 
been ignorant of the obligation incumbent upon — 
man to lead a life of chastity. Female purity 
was an unknown quantity among them. The 
honor of males was also subject to abuse in the 
day of the final degeneracy of the ancients, so 
much so, indeed, that the philosophers them- ° 
selves (the divine Plato, for instance) were guilty — 
~ of unnatural enormities. 

In teaching religious truth and in fashioning 
systems. of morality, the rationalists of more 
modern times have been no less unfortunate. 

Students of Spinoza, Kant, Fichte, Schelling, 

Hegel, Cousin, Locke, Reed, Hume, Mill, - 


& 
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Huxley and Snencer — I mean ‘sient sie | 


apply the touch-stone of logic to the vagaries 
of these great minds, — can prove this. © 


Lest one should say that this degeneracy of — 
the human race reflects discredit upon God _ 


who created the race, we forestall the objection 


by answering that this impotency of the human 
intellect, this darkness of mind and consequent 


corruption of morals (when I speak of corrup-- 


tion I intend to make no reflection upon the — 


morality of the last named philosophers) resul- 
ted originally from sin. (To prove my answer 


to the objection, it would be necessary to appeal - 


to Theology, and that I cannot do as I intend 
to argue from reason alone. Interested inquirers 


however may appeal to the works of Perrone, 
-Franzelin, Mazzella or any other Catholic theo- | 


logian). By sinning, man who was created i ina 
state of justice and sanctity lost knowledge of 


the true God, and by centuries of continuance | 


in sin, he forfeited a clear perception of the 


most ordinary obligations of his God-given 


nature. 
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_ CHAPTER VIII ~ 


~ Miracles a Criterion of Revelation — 


Since a supernatural revelation is possible, 
: and since without it man is morally unable to 
attain his destiny, we can infer that it was 
befitting the mercy of God to give a revelation. — 

Otherwise the position of the indifferentist who 
implicitely claims that truth and error, virtue 

and vice are like acceptable to God, or else that 

He has not provided sufficient means for man to 

attain his end, would be tenable. But both hypo- 
theses are repugnant to the nature of God;-the 
first, because it is inconsistent with His sancti- 
ty; the second, because it makes God the cause 
why man could not attain his end. They imply © 
that God has the means at his omnipotent dis- 
posal and that He withholds them. Therefore, if 
it can be shown that God in His mercy has made 
a revelation, no one can reasonably maintain a 
position of neutrality or indifference towards it. 
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Now where can that revelation ee tonne if 


it really exists, or by what criterion can it be 
tested as infallibly coming from God? Many 
‘religions exist each claiming to be the true 


one. Only one religion can te God as its | 
author, since- God cannot contradict Himself 


by revealing different religions whose tenets 
contradict the teachings of the others. | 

If God has given to man a revelation, man 
must accept it. To accept it, he must first know 


that it comes from God. Man can: know this 


only by criterions which appeal to the rudest 
as well as to the most cultured intellect. That 


which appeals most forcibly to all men, to the 


wise as well as the foolish, is the sensible, viz. : 
that which can be known through the medium 
of man’s five senses. Therefore the criterion of 
a revelation must be of such a character that 


it proves incontestably that it is God who is 
speaking, and that the revelation which is _ 


given comes from Him alone, and is not a sys- 


tem merely human. Sere 
The surest sensible signs a which a reve- 


lation can be known as supernatural are mira- | 


cles and prophecies. Why? Because the working 
of miracles and the certain prediction of future 
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contingencies lie entirely outside the power of 


created agencies, and so must come from God. 


When they are given in testimony to the truth 
of a system of belief, that system is necessarily 


true as God cannot ey testimony to what is 
_ erroneous. 


What is a miracle ? A miracle is defined as 


_a sensible work performed by God, and exceed- 
ing the power of all created nature. 


By « nature » is to be understood the com- 


plexus of all things as they are acting agen- 


cies, and by « the laws of nature » or « the 
order of nature » is to’ be understood that 
constant and uniform manner of action which 


material bodies possess. Miracles are of three 


classes : miracles against, above and beside 
nature. A miracle is effected against nature, 
when there exists in nature a disposition 
towards an effect exactly contrary to that 
which results from the miracle. Example : The 


-non-burning of a combustible body when every 


condition for combustion is present, is a mira- 


cle against the nature of fire. 


ee 


Mikaoles are above nature, when no force 


exists in created agencies capable of producing 
them. Example : The restoration of life to 


a dead body. 
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Miracles beside nature are effects which can 
in certain circumstances be wrought by natural 
agencies, but not in the manner in which they 
are wrought by a miracle. Example: Thesudden 
restoration of a dying man to health without 
the use of remedies. Man may recover from. ~ 
dangerous illnesses, but not without the em- . 
ployment of some remedy. 

Those who deny the possibility of miracles 
do so for divers reasons. Some claim that 
miracles are repugnant to God’s immutability 
and wisdom. To these. we answer that God is 
not mutable when He “performs a miracle, be- 
cause when from all eternity He decreed the 
laws of nature, He also decreed the exceptions 
to them which were to take place in time. 
God’s wisdom is not impugned by miracles, 
since. He does not work them to mend the 
physical laws of the universe as some rationa- 
lists fondly imagine, but for an end entirely 
outside of the physical order. The purpose. of 
miracles is the confirmation of a creed, or the 
manifestation of the holiness or wickedness of 
an intelligent being, or to show God’s especial 
providence over His creatures. Other opponents 
claim that miracles are impossible, because the 
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laws of nature are fixed and necessary. In my 
proposition on the possibility of miracles I shall 


- prove that the laws of nature ave not necessary 


and can suffer exception if God so chooses. 

Ernest Renan holds that miracles would 
destroy the order and harmony of creation, and 
would make the natural sciences uncertain and 
useless, since science could never take into 
account the chance exceptions of miracles. 

We reply by a denial of these assumptions. 
The order and harmony of creation would not 
be destroyed by miracles, nor the natural 
sciences rendered futile. For : 1, miracles are 
not changes in the laws of nature but excep- 
tions to them; 2, miracles are not exceptions 
to all the laws of nature but to some of them; — 
3, the laws of nature are not always suspended 
by miracles, but only on occasions when God, 
the author of those laws, sees fit to suspend 


them ; 4, God sees fit to suspend the laws of. 
~ nature only when He has a reason worthy of 


His infinite wisdom. | 

Another class of opponents rejects miracles 
as unknowable, since all the. forces of nature 
are not yet discovered, and, secondly, because 
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we cannot tell whether miraculous effects are 
from God or from the spirit of evil. (1) 


Proposition I 


Miracles are possible 

If miracles are not possible, God’s power is 
limited or else the laws of nature are so neces- 
sary that they cannot suffer an exception. But 





God's power has no limits : itis infinite over — 


all that He has created or can create. Again, 
the laws of nature are not necessary. Therefore 
miracles are possible. ; 

The first part of my minor is too evident to 


- need proof. Hence upon the second part I rea- 
son as follows: The laws of nature are not 


necessary. That alone is necessary to a being 


which belongs to the essence of a being. But 


the laws of nature do not belong to the essence - 


({) In all that follows concerning eyil spirits, | adress only 
those who believe in the existence of such spirits and who 


derive objections against the cognoscibility of miracles from. . 


the activily of the fallen angels. 1 do not intend to insinuate 


that the existence of eyil spirits can be Known through rea- — 


son alone. 
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of Tiereral bodies, han material bodies can 
be conceived of as being destitute of these laws. 
Therefore the laws of nature are not neces- 


sary to physical bodies. 


The essence of material bodies. can be con- 


ceived of without the laws which ordinarily 


govern them. You can conceive of the earth, 


sun and moon with different velocities, differ- 


ent masses, different directions from those 
they now have, without these bodies ceasing 


to be respectively the earth, the sun and the 


moon. Now if those bodies had different masses, 


- velocities, direction of motion, it is evident. 
_ that they would be governed by laws differing 


from their present laws. Therefore the laws of 


physical bodies are not necessary, but contin- 


gent. Therefore they can suffer exception. There- 
fore, since it is proved that God is omnipotent 
and that the laws of nature are not necessary, 


miracles are possible. 
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Proposition II 


| 


Miracles can be known 


A miracle is known as true, when the effect 
in question cannot come from the occult forces 
of nature so- called, nor from the evil spirit. 
But in many cases miracles cannot come from 
either of these sources. Therefore miracles, i.e. 
some miracles, can be known as true. = 

The occult. forces of a physical body would — 
come from the nature of the body. If they come | 
from the nature of the body, they would be | ~ 
necessary and act necessarily. Now miracles _ 
cannot be attributed to forces which are neces- 
sary and act necessarily, because : 1, that which 
is necessary produces the same effect in the 
same circumstances. But such is not the case 
in miracles. Therefore miracles cannot be caus- 
ed by the occult forces of nature. 2, Because 
occult necessary forces would produce their | 
effects independently of the will of man;3, since ; 
they are occulé, man cannot employ them for 
working any effect. Now it has been proved by 
credible testimony that men acting as God’s 
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instruments have produced miracles. Therefore 
miracles are not attributable to the occult forces 
of nature. 

Lastly, the occult forces of a given body 
cannot be diametrically opposed to the known 


forces of that body, since such a condition 


would render the body a contradiction and an 
impossibility. Now in certain miracles effects 


directly opposed to the known forces of the 
bodies in question have been wrought. There- 


fore miracles cannot be attributed to the occult 
forces of. nature. 


It has been objected that ie smnieli as we 


do not know all the forces of nature, we 
_ cannot pronounce that a certain effect is mira- 


culous. I grant that all the forces of natural 


bodies are not known, but I deny the conse-— 
— quence. It is not necessary to know all that a 
- body can do, in order to know what it cannot 


do.We need not: know all the capabilities of 


the human voice to be certain that it cannot 
still a raging storm at sea, nor give sight to 
one born blind, nor recall the dead to life. We 
~ do know, however, some of the forces of bodies. 
_ If therefore a given effect follows from the very 
_ opposite of these forces, we can be certain that 


4 
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it does not come from something in the body- 
whose efficiency we are ignorant of. A body, 
as has been said many times before, cannot be 
endowed with contradictory attributes. cy 

That we can be certain a miraculous effect 
does not take place through the efficacy of the 
evil one, it is only necessary to apply certain — 
criteria by which the true nature of the won- 
derful effect is known. If in the person who 
works the effect, the circumstances attending 
upon the performance, and the end for which 
it is wrought is not found any thing unworthy 
of God and against man’s true interests, we can 
be confident in asserting that the devil plays 
no part in it. Since he is the enemy of man — 
and never acts for man’s good, and since he is 
confirmed in evil, he cannot act through the 
medium of holy persons or in circumstances or 
for ends, redounding to the honor: and glory 
of God. 


¥ 


CHAPTER IX 


A Word on Prophecy 


Prophecy is a certain prediction of a future 
~event which could not be foreseen in its natural - 
causes. « A certain prediction » distinguishes 
true prophecy from all conjectures no matter 
~ how probable and from all ambiguity concern- 
ing a future contingency. ; 

‘Events not knowable in their natural causes 
are, the actions of free agencies, for instance, 
~ acts of the positive will of God or of the free- 
will of man, or acts produced by the agency 
of contingent natural causes. 


Proposition 
_ Prophecy ts possible 


God is eternal ; hence with Him there is no 
past nor future, every thing is present to Him. 
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Therefore he knows in the even of his eter- 


nity that which will happen in the future of — 


time. He can reveal what he knows as has 


been shown before. Therefore prophecy 1 iS pos- 


sible. 


God alone can be He author of prophecy. He 


alone can predict with certainty the future 
actions of free or contingent agents who alone 


knows these actions. But God alone can know 


them. Man cannot know them unless God 
reveals the future to him. He cannot know 
them as present, because they do not yet exist. 


Nor as future, because they depend upon the ~ 


action of free or contingent agents, and hence 


there can be no necessary connexion between 


such agents and the act which will take place 
in the future. os 
The same criteria by which real ee 
are distinguished from the counterfeit perform- 
ances of evil spirits are applicable for discern- 
ing true prophecy from the divinations of 
oracles, the utterances of fortune-tellers, etc. 
etc. That which is from God is in every way 


worthy of God; that which comes from the _ 
activity of the evil one cannot but be, in all its - 


hearings, evil. 





CHAPTER X 


‘The Authority of the Gospels 


The Christian ‘religion claims to possess all 
the criteria by which a revelation is known as" 


~ coming infallibly from the Author of all truth. 


The historical sources upon which she espe- 


eS cially bases this claim are the Holy Scriptures. 
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“If the Holy Scriptures are authentic historical 
~ documents, if they have come down to the pre- 


sent day without any substantial corruption 


and if the facts they record are true, then it 


must be confessed that the Church’s claim is 


: placed upon a solid historical foundation and 


merit the utmost credence. For if: she can 


_ prove from these documents that miracles and 
prophecies have been given as testimonies of 


the divinity of her teachings, Christianity is 


-God’s supernatural revelation to man. 


I shall speak in this pres not of the author- 
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ity of the Old Testament nor of-every single 
book in the New. The Gospel narratives are the - 
more immediate fonts to which Christianity 
appeals for testimony to her origin and history. 
Furthermore, the principles upon which the 
Gospels are proved authentic, namely, constant 
and universal tradition, intrinsic evidence and 
impossibility. of forgery, are the very same | 
which go to establish the authority of those 
books of which I omit to treat. | 

Before proving the authority of the Gospels 
as historical documents, | wish to say a word 
upon Tradition, one of the sources of history. : 
Oral tradition is an uninterrupted series of 
witnesses which succeed each other, the first 
links of the series touching the origin ofa 
given historical fact and the continuance of the 
series reaching to the present time. Oral tradi- 
_ tion is a legitimate criterion of historical truth ; 
for the manne in which the various genera- 
tions that transmit tradition succeed each other - 
proves that tradition is a trustworthy source of 
knowledge in matters of history. That manner 
of constant succession prevents any error or 
falsehood concerning a fact of grave and public © 
moment. How? The generations of mankind 
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do not all die out at once, and entire new ones 
succeed at once. On the contrary, many mem- 
bers of the first generation survive and live 
with members of the second; parts of the. 
second survive and exist along side of persons 
pertaining to the third generation, and so on. 
Now men living in a second generation, but 
belonging to a first, could not know of a false- 
hood or error concerning a fact of the utmost 
7 importance, which fact took place in the first 
generation, without crying out against the 
deception. Men of a second generation survi- 
ving in a third and so on through the centuries 
would act in like manner concerning public 
reports, about the truth or falsity of which the 
testimony of their fathers had convinced them. It 
were unreasonable to expect from men conduct 
of a different character, for silence on such an. 
occasion would make these witnesses parties to 
falsehood. Now all men, and much less good 
men, are not liars, nor parties to lies. Neither: 
is any great number of men guilty of prevari- 
cation without a sufficient reason, neither would - 
rational men lie about a matter when the he 
could easily be detected and when all their 
interests, nay their very lives, would depend. 
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upon the utterance of the truth. Certain tradi: : 


tions concerning facts of grave and public 


moment have come down to the present time 
under circumstances in which men would not 
lie and could not, even if they so wished. 
Therefore in these instances we may take oral 
tradition as a safe criterion of history. 

Let us pass now to a consideration of the 


authority of the Gospels. I shall endeavor to— 


convince you that the Gospels are authentic, 


substantially incorrupt, and worthy of cre- 


dence. 


A book is authentic, when it is the produc- 


tion of the author whose name it bears. It is 


substantially incorrupt, when nothing has been — 
_ taken from the substance of its subject matter 


by other persons and nothing added by others. 
It is worthy of credence, when its author was 
not deceived in gathering the facts of his nar- 
rative, nor a deceiver in delivering those facts. 
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Proposition I 
The books of the New Testament are authentic 


(Observe that when I use the term « books » 
in regard to the New Testament I mean, first 
and foremost, the four Gospels.) 


Proof 

A -book is authentic if it is considered by 
ancient and universal tradition to be the work 
of the author whose name it bears ; if the book 
itself contains intrinsic evidence of its author- 
- ship ; if the forging of the book > was an impos- 
sibility. 

Now the books of the New Pestaineat are of 
-- such a character. Therefore they are authentic. 


A. The tradition of the authenticity of the 
New Testament records is universal. Wher- 
ever the Christian religion is spread throughout 
- the globe, these records are believed to be the 
~ compositions. of the men whose names they 


_ bear. 
c 
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’ B. This tradition is most ancient. The oppon- 
ents of Christianity admit that the chain of 
evidence for the authenticity of the books of 


the New Testament is complete to the third 


century of the Christian era. But the chain of 


evidence reaches back to the first century of — 


Christianity. St Clement mentions the Epistle 
of St Paul to the Corinthians; Polycarp, the 


‘Epistle to the Philippians; Papius speaks of — 


the Gospels of St Matthew and St Mark ; 
St Ireneus says that there are four Gospels no 
more nor less. The New Testament with the 
writings of the Old Testament was read 
publicly in the churches. St Justin mentions 
150 copies extant in his time. Now these wit- 
nesses are the most eminent and prominent 
churchmen of the first and second centuries. 


Bla 


The enemies.of Christianity in the first and | 


second centuries offer invaluable testimony to — 


the authenticity of the Gospels. The Ebionites, 
-Cerinthians, Carpocratians, Valentinians, never 
rejected the New Testament as spurious, but 
attempted to establish the vagaries of their 


heretical teachings upon the Gospels. Celsus _ 


and Julian the Apostate also offer testimony, 
the latter mentioning pe name the four Evan- 
gelists. 
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C. The books of the New Testament exhibit 
intrinsic signs of authenticity. Mathew, Mark | 
and Luke narrate that Christ predicted the 
destruction of Jerusalem, but say nothing con- 
cerning the fulfillment of the prophecy. There- 


fore their Gospels were written before the fall 


of the Holy City, because were they written 


after the overthrow of Jerusalem they would 


‘not lack such a damaging proof against the 


7 perfidy of the J ews. St. Luke in the Acts of the 


4 


Apostles deals with the missionary labors -of 
St Paul up to the time of the latter's captivity 
in Rome, but. says nothing of his death. He 
would surely have reported the martyrdom of 
St Paul, were not his account written before 


a that event. 


D. The Evangelists mention in the minutest 


si detail public, political facts, such as the condi- 
tion of Judea and its government, the Herodian 


_ dynasty, the census of Caesar Augustus, etc. 


~ Such matters could be known thus accurately 
only by coevals who knew immediately the truth 
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_ of that which they reported. or else received it 


- from eye-witnesses. 


~ 
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E. The style of their hing: betrays thee 
authors as simple, illiterate Hebrews, poorly 
versed in the. elegant idioms of the Greek 
language. 


F. The opponents of Christianity claim that 
ihe books of the New Testament. were forged 
in the third century. Now the burden of proof 
rests with the affirmative. Let rationalists then 
- point out the place, the person, the time, of the 
forgery and the circumstances in which it was 

perpetrated. They have never as yet offered one 
~ irrefutable argument in pay of their asser- 
tions. 
The forging of the New Testament documents —— 
was an impossibility. The forgery, if any, took 


place while: the Apostles lived or after. their: — 


- death. It could not have been perpetrated in- 
- the life time of the Apostles, because these holy. 
men would have protested against such a fraud. 
It could not have been done after the decease 
of the Apostles, because Polycarp, Clement, 
Ignatius and other disciples of the Apostles. 
- would have cried out against it. It could not — 
have been the machinations of Christians, | 

because the Jews-and heretics whose teachings 
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are condemned in the Gospels would never have 

allowed it to pass unchallenged. The enemies 
of Christianity could not have been the authors 
of the forgery, because the Christians would 
have detected and exposed them. Who, then, 
we ask, did forge the books: of the New Testa- 
ment ? 


| Proposition II 


The books of the New Testament 
hawe reached us. substantially y- amcor Bae 


‘A book is incorrupt which is proved so by 
tradition and whose corruption was impossible. 


~~ But the books of the New Testament are of 


such a character. Therefore they have reached 
us substantially incorrupt. 

The argument. from tradition w vhich proves 
the authenticity proves also the incorruption of 
the New Testament documents.There is no need | 
vo delay on it longer. It.is confirmed by the 
writings of the Fathers of the first and second 


~~ centuries who quote texts from the New Testa-— 
ment such as we have them to-day. It is also 
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strengthened by the uniformity of all the copies 


and manuscripts extant, In w hich not a single — 


substantial discrepancy ws discovered. - 


« Only about 400 of the 10000 or 15000 ~ 
variations materially effect the sense. Of these — 


again not more than about fifty are really 
important for some reason or other; and even 
of these fifty not one affects an article of faith 
or a precept of duty which is not abundantly 
sustained by other and undoubted passages, or 
by the whole tenor of Scripture teaching. » 
_ {Schaff’s Companion to the Greek Testament.) 
The corruption of the books of the New Tes- 
tament was impossible. The adulterations of the 


text could not have taken place while the Evan- 


gelists and thousands of witnesses of the facts 


narrated were living, because all these would — 


have refuted the corrupted passages. Corruption 


was ‘impossible after the death of these men, 
because thousands of copies were in existence 


and were scattered throughout the Christian 


world. All the copies would have to be cor- 


rupted at once and the same text in every copy. 
The Christians could not have corrupted the 
text, because of the great reverence in which 


the New Testament was held by the early 
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Church. Many of the faithful preferred death 


to delivering the Sacred Writings into the 


hands of the heathen. Jews, heretics and 


heathen could not have-corrupted. the text, . 


because of the jealous care with which dee 
Christians guarded it. 

Therefore it is clear from these arguments 
that the books of the New Testament have 
been transmitted to us without substantial 
corruption. 


Proposition III 


The books of the New Testament 
are worthy of credence 


A book is worthy of credence if its author 
was neither deceived himself nor deceives his 
readers; if the facts he narrates are borne out 


_ by coeval witnesses; and if the book has won 


faith at all times. But such are the books of 


‘the New Testament. Therefore the books of the 
~ New Testament are worthy of credence. 


The writers of the New Testament were not 
deceived. This i is shown from the character of the 
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facts fey narrate. They tell of pale’ events 
easily verified and open to the personal _testi- 


mony of witnesses : the coming of the Magi to — 
Jerusalem, the slaughter of the Innocents, the © 


preaching of John the Baptst, the oe and | 
death of Christ, etc., etc. 

- They were not. ene for : 1. the eisai 
characteristics of the writers forbade deception. 


They were rude, illiterate men, simple and— 
honest. How could they even conceive the idea 
of deceiving the world by telling such remark- 


able falsehoods, if falsehoods they told ?_ 

2. The doctrine which they teach in their 
writings is alone sufficient to prove their 
honesty. They teach dogmas so sublime as to 
surpass the speculations of the profoundest 


intellect. How could ignorant fishermen think © 


of palming off lies in the shape of such dogmas?, — 


-.They inculcate severity of life, mortification, 


self denial. How could they hope to deceive *— 


men by imposing upon them a yoke of restraint 


against the dearest passions of human nature ? 
‘3. Their manner of narration reveals the -— 


~ 


truth of what they say. They speak of their 
persecutors and of the executioner of their pace 


Master without bitterness or rancor; nee ae 
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their own and Christ’s sufferings without the 
morbid details of those who would wish to 
cause a sensation; they utter the sublimest 


doctrines with the greatest simplicity; they 


relate facts discreditable to themselves with 
childlike frankness, for example, their stub- 
borness, quarrels, desire for preference, incre- 
uy and cowardice. : 

4. Their accounts agree substantially and 


differ in accidentals. Now if they were deceiv- 


ers, they all conspired together to deceive or 


each deceived as a private individual. If the- 


first supposition is true, why did they admit 
such discrepancies in accidentals ? Would they 


not as clever rogues have striven to make their 


Fie sy | 
bal ey 


Fern pier ee Ter 


py. “Sg 


Pe TA ys ee 
hy P's o Pa 
; : i 7 Ne 
ay i an 
' ¢ y a 


accounts all harmonize to the last degree? If 
they deceived separately, whence comes the 
marvellous harmony in the substance of the 
ees ? 

5. They had no reason for deception : they 


could hope for no reward from God on account 
of their sacrilegious imposture, nor would men 
-remunerate them with influence, honors or 


money for promulgating a creed in contradic- 


tion to every thing that the world loves. Lastly, 
they could not deceive had they wished. All 
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Jerusalem, where they began fias Apostolate, 
knew the facts which the Apostles were blazon- 


ing abroad. If these facts were not facts but 


falsehoods, there was not lacking in the public 
authorities both power and will to unearth the 
fraud and to punish it severely. 

Therefore the authors of the books of the New 
Testament were by no means deceivers. 

Many of the facts narrated in the New Tes- 
tament are reported by coeval writers. Josephus, 
in his « Antiquities of the Jews » (18th Book, 
Chapter VI) speaks of the wisdom of Christ, the 


converts He gained among Jew and Gentile, His" 


trial and crucifixion under Pilate and His resur- 
rection. Many heathen authors also who lived 
in the time of the Apostles or shortly after 
write expressly of many of the occurrences 
which the Evangelists record. Among those who 


may be mentioned are Suetonius, Pliny the | 


Younger, Tacitus, Lucian and Porphory. Cel- 


oe SUS aduatie that Christ was born in Judea, that 
His mother was espoused to a carpenter and — 
that she afterwards resided in Egypt. We even. 


have it on the authority of St Justin that on the 
tablets of the Augustine census were inscribed 
the words « Christ born in Bethlehem ». 
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The books of the New Testament have at all 
times won credence. From the dawn of Christia- 
nity to the present day countless millions have 
embraced the Christian faith. Among these con- 
-verts have been Jews, Gentiles, Infidels, Phi- 
 losophers of every school of thought and Athe- 
_ ists. These conversions are still occurring to- 
_ day. Now itis idle to suppose that Christianity 
could have won so many adherents, thousands 
of whom in-all the centuries have abandoned 
every human interest aud have even given up life 
_ itself for their belief, were not these vast bodies 
~ of men fully convinced of the truth of the Gospel 
narrative. Therefore from the investigations of 
these men and from the credence which came as 
-aresult of their investigations, we have a strong 
moral proof of the absolute trustworthiness of 
the New Testament. 
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CHAPTER XI 


The Messianic Prophecies fulfilled 
in Christ 


Christianity claims to be divine. If then it can 

be shown by the books from which Christianity 
draws the origin of her history that Christ her 
founder was a messenger sent from the Most 

_ High with .a special Revelation to man, her 
- claim must be admitted as true. Now I propose 
- to prove from the prophecies of the Old Testa- 
ment that Jesus Christ was the true Messiah 
promised to the people of Israel. | 
| Any one familiar with the history of the 
- Jewish nation as given in the Old Testament 
4 or by profane historians knows that the Jews 
believed most firmly in the coming of a prophet 
and king from God who would lift the king- 
dom of Israel to a condition of unparalleled 
grandeur, and who would reign in peace and 
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glory forever. They hadexcellent reasons for this _ 


unwavering faith because their Prophets had 
repeatedly and in unmistakable terms announc- 
ed his advent. 

Now we know that prophecy is possible. We 
have also established the authenticity, incorrup- 
tibility and truth of the New Testament. And 
although we have omitted the same proof for 
the Old Testament, the books of the latter can 
be as invincibly proved and by the very same 
principles as availed for fixing the authority of 


the New.. Therefore the Old Testament records 


are to be accepted as authoritive. These records 


contain the prophecies alluded to above. If the 


prophecies were fulfilled in Christ, He was the 
Messiah. If He was the Messiah, Christianity 
comes from God. But the prophecies of the Old 
Testament were fulfilled in Christ. Therefore 


He was the Messiah and Christianity is divine. — 


z | 1 


Jesus Christ appeared on earth at the time 


appointed for the coming of the Messiah. 


In the 49th. Chapter of Genesis (vs 9) the 
dying Jacob utters this prophecy of his son 
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- Juda and his descendants : «The sceptre shall not 
be taken away from Juda nor a ruler from his 
_ thigh tll he come that is to be sent, and he shall 
be the expectation of nations. » That Jacob 

spoke of the Messiah is evident from the terms 
he employs in the prophecy and from the con- 
stant and unanimous tradition of the Jews. In 
. Exodus (IV, 13), Habacuce (11, 3) and Matthew 
(X, 18), the Messiah is spoken of as « the one» 
who is to come ». Ageeus (II, 8) calls him the 
« desired of all nations ». | 

Now it is a fact of history that Christ appear- 
ed in Judea when the sceptre had passed from 
Judea and when Rome was sovereign mistress — 
of the Jews. Therefore Jacob’s prophecy of the 
- Messiah was fulfilled in Jesus Christ. 

This argument is confirmed by several facts 
of the New Testament. The behaviour of Herod 
and of the Doctors of the Law when the Magi 
came to Jerusalem shows that the Jews them- 
selves knew the time for the coming of the Mes- 
siah was at hand. (Marrurw II, 2-6). _ 

Simeon, to whom God had promised that he 
should not die until he hadseen the Messiah, when - 
he received the child Jesus in his aged arms 

blessed the Most High: « Because my eyes have 
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seen thy salvation which thou hast prepared be- 
fore the face of all peoples : a light to enlighten — 
the Gentiles and the glory of thy peeps Isr acl » 
(Luxe 11, 29-32). 

The Jews sent to J ohn the Baptist to inquire 
who the Precursor was, thus manifesting their. 
belief that the time of the great Advent was 
nigh. » Who art thou ?....., and he confessed : — 
I am not the Christ. » (Joun I, 19-20). : 

John the Baptist himself sent to Jesus two of 
his disciples asking : « Art thou he that is to 
come or look we for another. » ? 


II 


The prophets Malachy and Aggeus predicted 
that the Messiah would enter the second temple. 
But Jesus Christ entered the second temple. — 
- Therefore these two prophecies were fulfilled 
in Christ: : ; 

When the Jews after the Babylonian capti- — 
vity built a second temple, they lamented bit- 
__ terly its inferiority to the one which Solomon in 

_ the past had erected to the glory of God. Then 
God speaking through Aggeus consoled. them — 
with these words : « For thus saith the Lord of 


- 
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‘hosts : Yet one little while, and I will move 
the heaven andthe earth andthe sea and the dry 
land. And I will move all nations ; ; and the 
- desired of all nations shall come ; and | will 
fill this house. with glory :. saith i Lord of. 
hosts.... Great shall be the glory of ‘this last 
house fore than of the first, saith the Lord of 
hosts; and in this place I will give peace, saith 
the Lord of hosts » (Aaagus II, 7-10). 

Malachy utters this prophecy : « Behold I 
send my Angel, and he shall prepare the way ~ 

before my face. And presently the Lord whom 
you seek, and the Angel of the testament whom — 


-you desire shall come to his temple. Behold 
he cometh, saith the Lord of Hosts. sees oy 


Sen HID). 
Now these prophecies refer to ae Messiah | 
since He alone was to be « the desired of all - 
mations », « the Lord », « the Angel of the 
bs testament ». And they were fulfilled in Christ 
since He entered into the second. temple, as » 
_ the New Testament informs us. : 
Isaiah prophesied the personal. characteris- 

ties, the life and the Passion of the Messiah. 
a ey ow these pr ophecies were fulfilled i in Christ. 
- The Messiah was to have arisen from the — 


> 
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“seed of Abraham and from the house of David. 


« And there shall come forth a rod out of the 


root of Jesse ». (Isaran XI, 1). The Messiah 
was to have been born of a virgin mother. 
« Behold a virgin shall conceive and bring 
forth a son and his name shall be called Emma- 
nuel ». (IsaAtAH VII, 14). From the genealogy 
of Christ given in the New Testament we know 
that He come from the seed of Abraham and 
the house of David, and from the Evangelists 
we are certain that He was born of a Virgin. 
- From the following table the fulfillment in 


the person of Jesus Christ of many Messianic 


prophecies may be seen at a glance. 


The Messianic Prophecies 


« But I] am appointed king 
by him over Sion his holy 
mountain, preaching his com- 
mandment » (Ps. H, 6). 


« He shall ‘sit upon the | 


throne of David and upon his 
kingdom » (ISAIAH IX, 7). 


« Thou art a priest forever 


according to the order of Mel- 
chisedech » (PSALM CIY, 4). 


Christ — 


_ «The Lord God shall give 
unto him the throne of David 
his father, and he shall reign 


~ in the house of Jacob forever». 


GRICE pet) aoe 


« But this, for that he con-— 


tinueth forever hath an eyer- 


lasting priesthood » (HEBR. 
VAI, 24). 3 | 





Their fulfillment in Jesus 
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_ shall be unstopped, then shall 


ne 


« I will raise them up a pro- 
phet out of the midst of their 
brethren like to thee and I 
will put my words in his 
mouth and he shall speak to 
them all that I shall command 
him » (DEUT. 18 ys, XVIII). 

« Behold thy king will come 
to thee the just and saviour » 
(ZACHARY IX, 9). 


« And in thy seed shall all 
the nations of the earth be 


‘blessed » (GENESES XXII, 18). 


« The Spirit of the Lord is 


upon me because the Lord 


hath anointed me, he hath 
sent me to preach to the weak, 
to heal the contrite of heart 
and to preach a release to the 
captives and deliverance to 
them that are shut up » 
(ISAIAH LXJ, 1). 

« God himself will come 
and will save you, then shall 
the eyes of the blind be ope- 
ned and the ears of the deaf 


the lame man leap as a hart 
and the tongue of the dumb 
Shall be free » pesiey XXXY, 


AO. 
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_ « This of a truth is the pro- 
phet that is to come into the. 
world » (JOHN VI, 14). 


« For this day is born to you 
a Saviour » (LUKE If). | 
« And know that this indeed 


_is the saviour of the world » 


(JOHN IV, 42). 

« Go ye unto the whole 
world and preach the gospel 
to every creature »(MARC XVI, 
15). 

« Go and relate to John 
what you have heard and 
seen, the blind see, the lame 
walk, the lepers are cleansed, 


-the deaf hear, the dead rise 


again » (MATTHEW XI, 4-5). 
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~ Therefore from the fulfillment of all biases 
prophecies and of many more that might be — 
adduced, the conclusion must be granted that. 
Jesus Christ was the M essiah promised to the 
children of Israel. 


- CHAPTER XII 


The Divinity of Christianity from the 
Character of Christ 


Jesus Christ throughout His public ministry, | 
before friends and enemies, proclaimed that. 
~ He was a messenger from God to man. To the 
Samaritan women who confessed : « I know 
that the Messiah cometh who is called Christ : 


_- therefore when he is come he will tell us all 


: things », Christ replied : « I am he who am 
speaking with thee » (Joun IV, 26). He never 


ceased to inculcate the truth that His doctrine 


_was from God. « My: doctrine is not mine but 
his that sent me. If any man will do the-will — 
of him: he shall know of the doctrine, whether 
it be of God or whether I speak of myself » 
_ (Joun VII, 16, 17). « For I have not spoken of 
myself, but the Father who sent me, He gave 
me commandment what I should say and what 
- I should speak » (Joun XII, 49), 
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Now Christ was not deceived in regard to 
his own mission, for his transcendent wisdom 
_ prevented such a delusion. All classes of Jewish 
society that heard him speak were amazed at 
his doctrine. His wisdom even in childhood 
called forth the admiration of the most learned 
Doctors of the Law. « And it came to pass 
that after three days they found him in the 
temple sitting in the midst of the Doctors, 
hearing them and asking them questions. And _ 
all that heard him were astonished at. his wis- 
dom and his answers » (Luxx II, 46-47). The 
- Scribes testified upon hearing his exposition of ~ 
the life of the beatified souls in heaven :-« Mas- 
ter, thou hast said well » (LukE XX, 39-40). 
The servants of the Pharasees were forced to ~ 
acknowledge : « Never did man speak like this 
man » (Joun VII, 46). The populace marvelled 
at such wisdom coming from one whom they 
regarded as a carpenter’s son. « And all gave 
testimony to him, and they wondered at the — 
words of grace that proceeded from his mouth 
and they said : Is not this the son of Joseph? » 
(Luxe IV, 22). | 

The surpassing wisdom of Jesus shines forth 
resplendent in the simplicity of his doctrine as 
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well as in its sublimity. Since it was first ut- 
tered to the people of Israel until to-day when 


‘it is scattered broadcast over the earth, it has 


_taken captive the learned and has been a bea- 


con-light to the ignorant. No one yet has suc- 
cessfully shown the slightest repugnance be- 
tween his precepts and the dictates of reason. 
The bitterest rationalists are compelled to 


admit that among philosophers, the teachers 


and leaders of mankind, Jesus of Nazareth 


stands the greatest and sublimest figure of all. 


Now we ask whence came this wisdom, 


_ which has conquered the world, in an obscure 


Hebrew, in the putative son of Joseph the 
carpenter, if his intellect was not illumined by 


~ Infinite Wisdom itself ? 


The peerless sanctity of Jesus Christ is a 
proof that he never desired to deceive the peo- 
ple when he asserted so positively his divine. 
commission to lead all men to truth and sal- 
vation. oe 

The stainlessness of his life permitted Jesus 
to utter this challenge to the world : « Who 


‘shall convince me of sin? » In his own lifetime 


and through all the centuries to this present 


- day, none who have dared to accept that chal- 


\ 


104 THE DIVINITY OF CHRISTIANITY 


lenge and to reply to it have been victorious. 

_ A shadow of imperfection has never been de- 
- tected in the character of Jesus by the most 
malignant and unbelieving critics. “— 

To know something of the holiness of his 


life and character one must read, reflect upon _ 


and study the historical books in which the 


most prominent traits of his character and the - 


most remarkable events of his live are depicted 
— the four Gospels. 

I may mention a few of the most resplendent 
ae of Jesus. 


I. He rae every thing the glory of his — 


Father. « And his disciples remembered that 
it was, written : The zeal of thy house hath 


eaten me up. » (Joun II, 17). The honor and — 
the will of his I*ather were the mainspring and — 


motive of his every action : « And He that sent 


me is with me and he hath not left me alone: 


for I do always the things that please Him. » 


~ (Joun VIII, 29), Jesus answered : « I have not 
a devil: but I honor my Father and you have ~ 


dishonored me. » (Joun VIII, 49). 


He was meek and humble of heart. « Take — 


up my yoke upon you and learn of me, because _ 
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-T am meek and humble of heart : and you shall 
find rest to your souls. » (Matruew XI, 29). 
To his own personal glory he was indifferent. 
After having given hearing to the deaf mute : 
_« He charged them that they should tell no 
man. » (Mark VII, 36). He dispised riches 
and honors as is plain from the history of his 
temptation by Satan. He led a life of labor 
and poverty, « and Jesus saith to him: The 
-_ foxes have holes and the birds of the air nests : 
but the Son of man hath not where to lay his 

head. » (Marruew VIII, 20).When the popu- 
- lace would have made him king he fled. « Jesus 
therefore when ke knew that they would come 


to take him by force and make him king, fled 


again into the mountain himself alone. » (Joun 
wlystp), 

His boundless love foi his fellow-man was 
one of the most lovely lights im his character. 
He healed the sick (Marx VII, 27), comforted — 
the sorrowing (Luks VII, 13, XXIII, 28). He 
taught the ignorant, fed the hungry, received 


~ and dined with sinners. His heart:held no ran- 


cor towards his executioners, but with his dy- 
ing breath he begged : « I’ather, forgive them 
for they know not what ise do.» (Luke XXIII, 
ot). 5* 


.* 
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Now in view of such wisdom and sanctity, 
the theory that Jesus of Nazareth was deceived 


in thinking himself the Messiah or a deceiver 


in publicly proclaiming his mission from God is 
‘so contrary to common sense,so childishly silly, 


as to be worthy only of those minds which are ~ 


strangers to the first promptings of truth. 


CHAPTER XIII 


_ The Divinity of Christianity from the — 
Miracles and Prophecies of Christ 


Miracles and Prophecy are signs by which 
the direct intervention of God in human affairs 
can be known. They are furthermore indubi- 
table proofs of the truth of any revelation in 
favor of which they are instituted, because God 
can give his approval only to the true and the 
good. If therefore Jesus Christ worked real 
- miracles and uttered true prophecies in proof 
- of his divine mission, he was the Messiah and 
Christianity, his gospel-message to the human 
race, had God for its author. 
- But it is historically certain that Jesus Christ 
Be imet real miracles and gave utterance to 
two prophecies. _ : 
Therefore He was the-Messiah and Christian- 
Ss _ ity is divine. — 
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St. Thomas Aquinas divides Christ's mira-_ 
culous performances into four great classes : 
1. Miracles showing his power over spiritual 
substances, 2. over the heavenly bodies, 3. over 
irrational creatures and, 4. over men. 

There are seven instances recorded in the — 

Gospels in which Jesus expelled demons from 
the persons of the possessed. (Mark I, 23-27; 
Martuew VIII, 28-34; 1X, 82-33 ; XII, 22 ; 
XV, 21-28; XVII, 14-20; Luxe XII, 11-18). 
- Christ's power over the heavenly bodies was 
shown in two remarkable instances ; in the star 
which led the Magi to his cradle at Bethlehem 
(Marruew IT, 1-13); and in the darkness which 
spread over the earth when he died upon Mount 
Calvary (Luxe XXITI, 44). 3 

The irrational creatures of nature were obe-. 
dient to his very voice : at Cana of Galilee he _ 
changed water into wine; upon the lake of 
-Genesereth he calmed the storm by a mere com- 
mand. Again, on another occasion, he walked — 
upon the waters, he multiplied by a benedic- — 
tion five loaves and two fishes so that they were 
more than sufficient to feed five thousand men. 

Christ worked miracles upon men when he — 
raised the dead to life, as in the cases of the — 
daughter of Jairus, Lazarus and the son of the 
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widow of Naim. The Gospels mention fifteen 
different miraculous cures wrought upon the 
sick, the blind, the lame, the paralyzed, deaf- 
mutes, the fever stricken, the leprous. St. Luke 
says (VI, 17-18) : « And coming down with 
them he stood in the plane place and the 
company of his disciples a very great multitude - 
of people from all Judea and Jerusalem and — 
the sea-coast both of Tyre and Sidon, who were 
come to hear him and to be healed of their 
diseases. And they that were troubled with 
unclean spirits were cured. And all the multi- 
tude sought to touch him for virtue went out 
from him and healed all. » 

Not only did Christ work miracles himself, 
but he conferred this power upon his Apostles 
_ who exercised it so successfully that they could 
joyfully say to him : « Lord, even the demons 
are subject to us. » Witness also the signs and 
wonders performed by the Apostles during the — 
very first days of their ministry (Acts II, 43 ; 
V, 12; IX, 34-40). : | 

Were all these works of Jesus true mir- 
acles? Most certainly. lor they were deeds 


above the power of every created agency. No. 


hidden force in nature and no spirits of evil 
(nor even a good angel unless he employs the © 
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special and direct power of God) can raise ‘the 
dead or give sight to one born blind. | 
Besides, the manner in which Christ wrought. 
his miracles is a sufficient indication that he 
performed them by means of a power which 
could come from God alone. He worked mira- 


cles not only upon those present, but upon the 


absent ; he produced the most unheard of 
effects by the mere sound of his voice, he used 
means which of themselves were altogether in- 
sufficient for. producing the effects which he 
produced in employing them. The anointing of | 
an eye with a mixture of saliva and clay can- 
not naturally restore sight to the blind. 

Now, although we do not know all the forces. 
of nature, we do know that nature cannot PROS 
— duce such effects as these. Neither could the 
miracles have come through the agency of the 
Evil One, because Christ acted always for the — 
honor and glory of His Father, for the spiri- 
tual good of mankind, for the overthrow of 
evil and for the establishment of the reign of 
justice upon earth. Now, as Christ. himself 
said, the devil cannot act thus : « For. every 


kingdom divided against itself shall be made’ 


- desolate; and. every city or house divided a 
against. steele shall 1 not stand. And if Satan cast Z 3 


ond 
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out Satan, he is divided against himself : iow 
then shall his kingdom stand ? » 

Since Christ's miracles could not have come 
from the occult-forces of nature nor from Satan, 
they must have been the result of God’s direct 
intervention and are therefore true miracles. 

But did Christ adduce these miracles in 
truth of his mission? He did. The following 
texts will clearly show it. « Jesus answered 
them : I speak to you and you believe not : 
the works that I do in the name of my Father, 
they give testimony of me » (JoHN X, 25). 
« Believe you not that I am in the Father and - 
- the Father in me? otherwise believe for the 

very. works’ sake » (Joun XIV, 11-12). « Art | 
thou he that art to come, or look we for an- 
other? And Jesus making answer said to them : 
Go and relate to John what you have heard — 
_ and seen. The blind see, the lame walk, the — 

lepers are cleansed, the deaf hear, the dead 
rise again, the poor have the Gospel preached: 
— tothem » (MarrHew XI, 3-6). 
_ Since therefore Christ appealed to these tr ue 
miracles in testimony of his mission, he pro- — 


_ ved that mission. Therefore he is the Messiah 


and his religion is divine. 
The following table will show that Chris 
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uttered true prophecies. The 13th Chapter of 


St John relates one instance in which Christ 
appealed to his own prophecy in order to im- 
press upon his Apostles that he was the Mes- 
siah. After having told them that one of them 
was about to betray him, he added : « At pre- 
sent I tell you before it come to pass : that 


when it shall come to pass you may believe - 


that Iam he » (Jonn XIII, 19). 


Christ's Prophecy. sf 


« Behold we go up to Jeru- 
salem, and the son of man 
shall bé betrayed to the chief 


priests and to the Scribes and , 


Ancients, and they shall con- 
demn him to death, and shall 
deliver him to the Gentiles. 
And they shall mock him, and 
spit on him, and scourge him 
and kill him ; and the third 
day he shall rise again » 
(MARK X, 53, 54). 


The Fulfillment. 


_ « But they holding Jesus led 
him to Caiphas the high priest 
where the Scribes and the 
Ancients were assembled..... 
who all condemned him to be 
guilty of death ». « And some 
began to spit on him and to 
cover his face and to say unto 
him : Prophesy : and the ser- 


vants struck him with the 


palms of their hands ». « And 
when morning was come all 
the chief priests and ancients 


of the people took counsel © 


against Jesus that they might 
put him to death and they 


brought him bound and deli- — 


vered him to Pontius Pilate the 
governor » (MATTHEW XXVI, 
57,59 ;* XXVIE; 2). Then he 
released to them Barabas and 
having scourged Jesus celive- 
red him unto them to be cru- 
cified » (MATTHEW, 26, 27). — 
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« Then Jesus saith to them? 


All you shall’be scandalized 


in me to night. For it is writ-_ 


_ten I will strike the shepherd 
and the sheep. of the flock 
shall be dispersed » (Mart- 
THEW XXVJ, 51). — 

-« Amen I say to you that 
- one of you is about to betray 
me » (MATTHEW XXVI, 21). 


« But beware of men, for 
they will deliver you up in 
councils and they shall scour- 
ge you in their synagogues. 
And you shall be brought be- 
fore governors and before 


~_kings for my sake for a testi- 


mony to them and to the Gen- 
tiles » (MATT. X, 17, 18). 


_ Jesus 


« Then all the disciples lea-- 
ving him fled » (MATTHEW 


XXVI, 36). 


« As yet he spoke, behold 


_ Judas one of the twelve came 


and with him a great multi- 
tude with sword and. clubs — 


- sent from the chief priests 
and the ancients of the peo- 


ple. And he that betrayed him 
gave them a sign saying : — 
Whomsoever I shall kiss, that 


‘is he, hold him fast. And forth- 


with coming to Jesus he said : 
Hail Rabbi. And he kissed 
him » (MATT, XXVI, 47, 48). 

« And calling them, they. 
charged them not to speak at 
all nor teach in the name 
of Jesus » (Acts IV, 18). . 

«And they laid hands on 
the Apostles, and put them 
in a common prison » (ACTS, 


‘V, 18). And calling in the 


Apostles. they charged them ~ 
not to speak in the name of 
and they dismissed 
them » (Acts V, 48). 


~. The following texts narrate Christ’s prophe- 
cles concerning the destruction of Jerusalem 
(Marr. XXIV, 7-11, -15- 16 ; LUKE XX I 20- 


24; XIX, 43, 44) 


= 
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That all things connected with the fall of — 


Jerusalem were verified in their utmost details 


may be shown from the following profane 


sources : Tacitus (Annals XIV, 27; XV, 22; 
XVI, 13), Seneca (Zp. 91), Suetonius (Claudius, 
18), Josephus (Antiquities XX, 5, 1-2; Bellum 
Judaicum II, 13, 5). 

Therefore it is certain that Jesus Christ 


wrought real miracles and spoke true prophe- - 


cies. Therefore he was the Messiah and the 
religion he established upon earth is divine. 


CHAPTER XIV 


—— 


‘The Divinity of Christianity proved by 
the Resurrection | | 


The Resurrection is the corner-stone of the 
Christian religion, the most glorious fact in the 

. life of Jesus, the dogma upon which hinges the 
whole of Christianity. Ifthe Resurrection is not 
a fact, as St Paul says : « Then is our preaching | 
vain and your faith is also vain ». Rationalists 
and unbelievers of all shades of opinion have left 
no stone unturned to destroy completely the 
truth of the Resurrection. There is scarcely a 
theory so absurd that it does not find ready 
~ acceptance with these men, provided it. refutes, 
as they foolishly imagine, the rising of Christ 
from the dead. And yet the Resurrection is an 
historical fact demonstrable from authentic 
sources and credible to an honest inquirer 
after the truth. The following is a demonstra- 


~ 


a 
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tion submitted to the consideration of candid 
‘minds. | 
Jesus proved the truth of his doctrine abso- 
lutely by his Resurrection from the dead if: 
1. He himself promised to prove it by the — 
Resurrection, 2. if the Resurrection of itself 
would be a real proof of his divine. mission, 
3. if he truly rose from the dead. 

- But these three hypotheses are all true. 

‘Therefore Jesus Christ proved his mission — 
by the Resurrection. Therefore he was the — 
Messiah ; therefore his doctrine comes from ~ 
God. sees ae: | 


Rents 


Jesus Christ predicted that he would give a sign : 
of his divine mission by rising from the dead. 


-« An evil and adulterous generation seeketh 
a sign, and a sign shall not be given it but the - 
sign of Jonas the prophet. For as Jonas was in — 
the whale’s belly three days and three nights : 
so shall the son of man be in the heart of the — 
earth three days and three nights » (Marr. XII, 
39-40). Therefore it is evident that Jesus Christ | 
did appeal to the Resurrection as a proof of 
the divine source of his Gospel. z 


~ PROVED BY THE RESURRECTION. ery bY: 


Il 


Now, it may be asked, would the fact of the 
Resurrection prove indubitably that Christ 
come from God with a message to man? Yes.- 
For if Christ rose from the dead, he rose by 
his own power or he rose by the power of God. 
_ If the first hypothesis be admitted, then Christ — 
was God: if the second be true, then he was. 
_ the Messiah since a God of truth and sanctity 
~ could not, by raising Jesus from the dead, ae 3 
_ his testimony to an imposter. | 
ie Therefor e if the Resurrection be established, 3 
~ Christ was the Messiah. : e 
_. Now Jesus Christ really rose » from the dead. 
| He was really dead, for the tortures alone 
which he underwent would of themselves have — 
been sufficient to kill him. Even if crucifixion 
had not caused his death, the piercing of his — 
side by the lance of the centurion would have 
‘produced it. If the lance wound had not caus- 
ed the death of Jesus and he were in a trance, 
-as some rationalists have imagined, the manner — 
of his burial in winding sheets, cords: and 100 
"pounds of nue would have. suffocated one 
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weakened and reine from the loss se blood — 
as he was. 

The soldiers did not break the legs of Jesus, 
because they found him already dead. Surely 
they would have taken pains to be positive of 
such a fact before they pronounced life extinct. 


The Jews themselves who were actuated by - 


ioo fierce a hatred of Jesus when alive to 
neglect making certain of his demise, confes- 
sed that he was dead : « Sir, we know that 
seducer said while yet alive etc.»(Matr.X XVII, 
63.) Therefore Jesus was really dead when he 
was taken down from the cross and entombed. 

The third day(l)after his Crucifixion the body 
of Christ disappeared from the tomb. Now his 
disciples could not have taken away the body, 
because the sepulchre was guarded by soldiers 
who were set over it by the public authority of 
Jerusalem, and who would have been respons- 


ible with their very lives for any negligence a 


in watching. The bloodthirsty Scribes and 


(1) The objection frequently urged against the number of 


days which elapscd between the Crucifixion and the Resurrec- 


tion is solved by the fact that with the Hebrews a part ofa day 


was reckoned as a whole day.Any of their works in ohronology 


will substantiate this statement. 


/ 


=- 
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Pharisees would have wreaked the direst ven- 
geance on the guards, had they allowed their 
charge to be stolen from them. 

Furthermore we know from the New Testa- 
ment that the soldiers were bribed by the Jews 
to assert that they had been overcome with 
sleep and that the disciples had stolen the body. 
(Marr. XXVIII, 12-16). If they were overcome 
by sleep, they could offer no testimony what- 
soever about what had occurred while they 
were slumbering. Furthermore, unless they 
were half dead, the rolling away of.the enor- 
mous stone before the door of the sepulchre 
would have awakened them immediately. 

But granting that the Apostles did steal the 
body, they should have bribed the great num- 


bers of people who claimed to have seen the 


risen Christ. Now all.could not have been bri- 
bed into silence especially as there were some 


women among the supposed witnesses. The © 


hope of a reward for divulging the fraud or 


_ remorse of conscience for having been accom- 


plices to it, would have driven some one of 
them to speak. : 

The Apostles would not have deceived about 
such a matter, because they had no motive for 
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falsehood. God would not and could not reward 


such a crime against religion. Jesus Christ 


could not reward them, because, according to ~ 


the hypothesis, he was dead and. had failed to 
redeem his promise of rising again. and so was 
no true prophet but a deluded visionary or an- 
imposter. The Jews would have inflicted upon 
- them the supremest tortures that frustrated 

hatred could suggest, as indeed they subse-— 
quently did do when the Apostles proclaimed to 
the world the Resurrection of Jesus. Therefore 
the disciples were not decely ers in preaching 
the Resurrection. 

That Christ really came ‘ai th from the dead - 


is further proved from the various circumstances % 
of his apparitions, 


- 


1. Christ first showed himself to angle: Ww es 
- nesses as Magdalene, then to ten of His Amostiant 
then to eleven, then to five hundred disciples, 


then toa Jew as yet unconverted, Saul. eS in- =: 


Bp XV, 6). 
2. He appeared not once ED “many times. 
; Ao. yes) eee ee | 


3. He did not appear at a distance but close. 


at hand, not in darkness but in full day-light, 
not in haste but he tarried among his Apostles, 


a 
3 
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| talked with them, mAb with then ate with 
them and allowed them to touch his risen 
body. | 
~The dispositions of the Apostles were site: 
_ guards that prevented their being deluded. They 
- were not hysterical’ visionaries nor cataleptics 
as some raticnalists would fain make them out 
to have been, but men rough and strong, and 
not gifted with undue credulity. Christ himself 
had many times to reproach them for their 
obstinacy and slowness of belief. When they 
were first told by the holy women that Christ 
had risen and had appeared. to them, they 
flatly refused to believe it. « And these words 
seemed to them as idle tales and they did not 
believe them. » (LUKE XXIV L- Thomas out- 
did the other ten in incredulity and withheld 
his faith in the Resurrection until he had touch- , 
ed the body of Jesus. (Joon XX, 25-29). — 
_ Finally the Apostles proved that they were 
neither deceived about the fact of the Resurrec- 
- tion nor deceivers in preaching it. They openly 
taught the Resurrection before the Sanhedrin | 
and the Sanhedrim never dared deny the fact 
(whereas it could have easily detected the fraud — 
and severely punished it, had it known that 


6 
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Christ was not te risen from the dead), but 
char ged the Apostles that they should ‘speak no 
more in the name of Jesus. 





They worked miracles in the name ‘and i 3 


the power of Jesus (see Acts of the Apostles), 


which they never could have done had Jesus — 


not risen from the dead and been, even more — 


than a prophet from God, namely God himself. 


Since the Apostles were not deceived nor. 
deceivers concerning the Resurrection, there — 
is only one admission about the matter which — 


can be consonant. with truth. And it is this : 


Jesus Christ rose from the dead and so was the 
-true Messiah sent to lead men to justice and 


the kingdom of God, and therefore his teaching z 


must be accepted Dy ate who hope for life ever 


lasting. 





‘CHAPTER XV 


Christ Founded a Visible Society, 
the Church 


Now, since Jesus Christ is the true Messiah 
and since all must accept his teachings, the — 
inquiry is pertinent and of the utmost moment, 
whether or not Christ founded a visible society 
which was to continue his work amongst men, 
after he had ascended into heaven. The Pro- 
testant reply to this query is a denial of the 
fact that Christ constituted his Church as a 
visible society outside of which there is no sal- 
vation. Protestants claim that Christ’s revela- 
tion is simply « a religion by which men are 
bound to God, but not a society by which they 
‘are joined to each other. » Some Rationalists 
also, who claim that Gospels were written in 
the second century after Christ, contend that 


the Church arose in that same century and was 


not the institution of Christ himself. 
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The Catholic doctrine may be stated in the 
. following proposition. 

Jesus Christ immediately and per se institut- 
ed his Church as a true society. 

Before proving the proposition it might be. 
well to define the terms «Society» and «Church» 
as understood by Catholics. A. society is a 
gathering of several individuals into one body 
haying a common authority, a common end-and _ 
a common means to attain that end. The Church 
is a number of individuals collected into one — 
body ; the bonds of unity being a profession of — 
the same. faith, a use of the same means for 
sanctification and an obedience to a legitimate 
authority vested in the bishops of the Church 
and especially in the Roman Pontiff. Now the. - 
question is : did Christ found such a society? 
The Catholic party to the contro oversy replies 
- yes and here is the proof. : 
He immediately and per se founds a true - 
society, who gathers individuals into one body 
under one authority, in order that. by use.of — 
- common means they may attain a common end. 

Now Jesus Christ did all this. ig 

Therefore he founded a true ey which 
Catholics call the Chur ch. 
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I, Christ promised that he would gather 
_many into one body when he said: « And other 
sheep I have that are not of this fold : them 
also I must bring and they shall hear my voice - 
and there shall be one fold and one shepherd. » 
(Joun X, 16). And he promised literally to 
found a Church when addressing Simon Peter 
he said : « Thou art Peter and upon this rock 
I will build my Church » (Marr. XVI, 18). 


II. Christ gathered many men into one body 
when he said to his Apostles: « Go ye into the 
whole world and preach the Gospel to every 
creature. He ihat believeth and is baptized 
shall be saved : but he that believeth not shall 
be condemned. » (Mark XV, 15-16). « All 
power is given me in heaven and in earth. 
Going therefore teach ye all nations baptizing 
them in the name of the Father and of the 
Son and of the Holy Ghost, teaching them to. — 
‘ observe all things whatsoever I have command- 
ed you: and behold I am with you all days 
even to the consummation of the world. » 
(Marr. XXVIII, 18-20). These texts are con- 
‘firmed by Christ's praying : « And not for them 
oe do I pray, but for them also who through | 
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their word shall believe in me : that they all 
may be one, as thou, Father, in me and I in 
thee : that they also may be one in us that 
the world may believe that thou hast sent me. » _ 
(JOHN XVII, 20-21). St. Paul testifies : « For 
in one spirit we were all baptized into one 
body, whether Jews or Gentiles, whether bond — 
or free : and in one spirit we have all been © 
made to drink. » (I Cor. XII, 18). 


III. He placed these men under the author- | 
ity of his Apostles, when he gave the latter 
the commission of teaching. People can be 
taught in one of two ways, by authority or by 
argumentative demonstration. Now the vast 
majority of mankind cannot be taught by the 
- second method. Therefore ey must be ay 
by the first. : 4 

On the other hand, Christ ordered that all 
men obey_ this authority. « And if he will not 
hear them, tell the Church. And if he will not * : 
hear the Church, let him be to thee asa heathen 

anda publican. » (Marr. XVIII, 17).« He that 
heareth you, heareth me: and he that despiseth 
you, despiseth me. And he that despiseth me, 
despiseth Him that sent me.» (LuxE X, 16). 
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IV. Christ gave to these men thus collected 


into one body a common spiritual end, namely, 


their own sanctification and life eternal. « And 
for them do I sanctify myself : that they also 
may be sanctified in truth. » (Joun XVII, 19). 


_« And I give them life everlasting ; and they 


shall not perish forever and no man shall pluck 


them out of my hand. That which my [ather 


\ 


hath given me is greater than all : and no one 
can snatch them out of the hand of my Father. » 
(JoHn X, 28, 29). 


V. He gave them the same means, namely, 
the same faith, the use of the same sacraments, 
the observation of the same precepts. (Mark 
XV, 155; Matr. XXVIII, 20; Joun VI, 55). 
_ Therefore from the plain meaning of these 
texts it is evident that Christ established the © 
three necessary elements of a perfect society. 


Ther efore he constituted a perfect society, the 
Church. 


The same truth can be shown from Tradi- 
tion. There is no age in which the Church did 
not exist and in which she did not claim to be 


founded by Christ. For a confirmation of this 


truth we have only to consult the history of 
the various centuries down to the time of the 


* 
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Apostles. Not only ecclesiastical but also pro- 3 
fane historians such as Pliny, Suetonius: and 


‘ 


ah osephus attest the fact of this tradition. Even a 


-the heretics of the first. and .second - centuries. 


never denied that Christ founded a Church. 
‘They contented themselves with the assertion 


"that they were the true Church of Christ. There-' 


-. fore from tradition we know that Christ esta- 
blished a Church. = ! 


Now it follows from what has been pr aan 
that the Church is not invisible, as the Protest- 
ant sectaries hold or at least did hold when - 


they separated from the Church. They claimed 


that the Church consists of the just or predes-- 


tined alone. Since no one can know without a 
special revelation from God who is just and 


who is not Just, it follows that the eo 18 3 


invisible. 


_ But we answer from the fact that the Church | 
_is a society of men and for men, it can only be _ 


~ united by visible bonds and signs of unity. Men 


cannot unit together without being visible to 
each other, since they are not disembodied . 
~ intelligences ; they cannot recognize each other — 
without visible signs. And therefore since Christ 

did unite his followers into a society, that — 


society must be a visible Church. 


CHAPTER XVI 


Christ meanded | in His Church 
a Hierarchy 


~ Inasmuch as Christ established his Church ° 


as a perfect society, he must necds have given 
it some form of government. That form of 


government was hierarchical. Non-Catholics in : 
general deny that Christ gave such a social 
constitution to the Church. Protestants, not 
admitting the foundation of the Church as a 
visible society at all, are compelled by logic 
to deny the hierarchy. Rationalists, who refuse 


- to grant the authenticity of the Gospels, of 


course question every thing deduced from the 
Gospel as historical books. Against these, the 
Catholic Church holds that Jesus Christ gave to 
his Church the three offices cf cpiscopacy, 


priesthood and diaconate, that these three 
- together form the hierarchy of orders and that 


Ga 
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the first alone, namely, the episcopate, con- % 


stitutes the hierarchy of jurisdiction. 


Ktymologically a hierarchy means « a os : 


ered principality, a sacred power ». In its 


theological signification it is defined as « that — 
order of sacred rulers and of sacred ministers _ 
divinely instituted for the government of the : 
Church and for the birth of a in men’s 


souls ». 


The hierarchy of orders is « that order of 3 
ministers divinely instituted for the offering ‘of — 
the Mass and for the confer ring of the Sacra- s 


ments >. 


The hierarchy of jurisdiction i 18 coneaiyed of i 
as « the order of rulers constituted under one 2 
supreme authority, which order is divinely — 


founded for the government of the Church ». — 

That the eovernment of the Church belongs 
in no sense whatsoever to the laity, is evident — 
from the words of Christ in giving to his Apost- — 
les and their successors the power of teaching, — 
ministering to and governing the entire flock of. 
the faithful. « As the Father hath sent me, so — 
I also send you. Going therefore teach ye alls 


nations..... teaching them to observe all things - 
whatsoever I have commanded, you. » It is also 
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evident from the doctrine of St Paul whom 

Christ personally called to the Apostolate 

(Acts XX, 28), and from the manner in which 

the Apostles and their successors in the primi- 
tive days of the Church exercised authority 

without deferring to the opinions and wishes 
of the faithful. Therefore the government of 
_ the Church does not pertain to the laity. 


Proposition I 


There is in the Church by divine institution a 
hierarchy of orders consisting of bishops, 
priests and deacons. 


To those alone does it belong to teach 

- Christ’s doctrine and to minister to Christ’s 
flock to whom Christ gave such power. 

- But to the Apostles and their successors 
alone he gave such power. | | 

Therefore to them alone do the powers of 

teaching and of ministry belong. Therefore 

there ig in the Church by divine institution a 

hierarchy of orders. 

Christ gave to the Apostles alone the power 

of teaching and ministering to the faithful, 

for to them alone he said : « Going forth teach 
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ye all nations...... teaching them to observe all 
things whatsoever I have commanded you ». 
Now this power was to last unto ihe end of — 
time because Christ adds : « And behold I am 
with you all days even to the consummation _ 
of the world ». But the Apostles were not to live 
forever ; Christ never promised them an earth- — 
- ly immortality. Therefore they must needs 
have transmitted their power to their lawful 
successors. These lawful successors are the 
bishops of the Church, as is evident from the 
teaching of the Apostle Paul: « Take heed to _ 
yourselves and to the whole flock wherein the 
Holy Ghost hath placed you bishops to rule the 
Church of God, which he hath purchased with 
his own blood » (Acts XX, 28). ue 
Now from the New Testament we know that. 
the Apostles made priests and deacons by the 
imposition of hands. We furthermore know 
from St Paul (EL Tem. I, 6), that the laying on 
of hands communicated the Holy Spirit and 


spiritual power. Now if the Apostles did not. 
have the right of communicating the Holy ~ 


Spirit. and spiritual power, priests and deacons 


could not have received them. But de facto they os 


did confer the Holy Spirit and spiritual power. ‘ 
_ Therefore the gs iests and eptons upon whom a 
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the Apostles laid hands received ordination by 
divine institution. Therefore the episcopate, 
priesthood and diaconate, as these orders 
exist in the Church, are of divine institution. 


Proposition II 


The power of jurisdiction in the Church belongs | 
by divine right to the Bishops. 


The jurisdiction of the bishops is proved by 
the same texts which prove the hierarchy of 
orders. « Teach ye all nations etc. » « What- 
- soever you shall bind upon earth shall be bound 
in heaven; whatsoever you shali loose upon 
-- earth shall be loosed in heaven. » = 
— St Paul distinctly charges bishops not to 
receive any accusation against priests unless it » 
were substantiated by the testimony of two 
witnesses (I Tim. V, 9). Now if it belonged to 
bishops to hear charges, it evidently pertained 
to their power to judge with authority and to 
pass sentence. But a judge is superior to the 
person whom he judges. Therefore in jurisdic- 
tion the bishops are superior to the priests of 
the Church, and a fortiori to the deacons. 

The uniform practice of the Church is an- ~ 
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other evidence that the ruling power was never 
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shared by the bishops with the priests. ‘To the — 


ecumenical councils of the Church priests were 


rarely invited and never had an active voice in _ 


deliberations nor a vote upon definitions. In- 
deed, sometimes they were thrust out of doors, 
as in the fourth general council of Chalcedon. 


- Another argument for the jurisdiction of the 


bishops is taken from « prescription ». If the 


governing power of the bishops were a mere 


‘usurpation of authority which did not rightly. 


‘belong to them, certainly somewhere in the 
early ages of the Church, when disturbers pro- 
‘tested against almost everything, priests would 
be found to assert and vindicate their claims, 


if they had any, to a share in the government | 


of the Church. Such claims were never put 
forward until the fourth century, when Arius, 
who taught that priests had by force of ordina- 


tion the same governing powers as bishops 


possessed, had the melancholy satisfaction of 
seeing his doctrine rejected by all as heretical. 

Therefore it is plain from Scripture and from 
the uniform discipline of the Church, that the 


Yan 


a 


hierarchy of jurisdiction consists by divine — 


right of the bishops alone and not of the priests 
and deacons of the Church. 
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Christ Conferred upon Peter the Primacy 


of Jurisdiction 


Over the hierarchy of jurisdiction founded 
by divine institution Christ placed one supreme 
head, Simon Peter. The dignity by which 
Peter was constituted head of the Church (1) 
was not one of honor merely, but also of juris- 
diction. In other words, Christ made Simon 


(1) If the distinction between Christ’s head-ship in the 
Church and Peter's be kept clear, the objection of Protestants, 
that if Peter and Christ both be supreme head of the Church, 
there would result the absurdity of ¢7co supreme governors, 
loses all its force. Christ is. head of the Church triumphant, - 


suffering and militant; Peter only of the Church militant, . ~ 


Christ is the invisible head of the Church militant ; Peter the 
visible head. Christ is head of the Church through his own 
authority ; Peter only through the authority vested in him by 
Christ, whose place he takes and of whom. he is consequently 
called the Vicar. ‘ 
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Peter and his lawful successors the one supreme 
authority to teach and rule his Church. This 
truth is bitterly assailed by non-Catholics in— 
general; with greatest violence perhaps by the 
Episcopalians, who claim for ail the bishops 
equal powers of teaching and of legislation, 
and by the Greek Schismatics who hold that 
the supreme jurisdiction of the successors of 
Peter was instituted by ecclesiastical legisla-— 
tion and not by Christ himself. Catholics in — 
peace and communion with Rome, the See of 
- Peter, hold to the proposition which forms the 
title of this chapter. They appeal to the aS 
pels as proving their position. 

In the sixteenth chapter of St Matthew it is 
related that Jesus, one day when in Caeserea 
Philippi, asked his Apostles : « Whom-do men 

say the Son of man is? But they said: Some 
John the Baptist and others some Elias, and 
others Jeremias or one of the prophets. Jesus 
said to them : But whom do you say that I 
am ? Simon Peter answered and said : ‘Gunes 
art Christ the son of the living God. And Jesus 
answering said to him : Blessed art thou, Simon 
Bar-Jona, because flesh and blood have not 


revealed it to thee but my Father who isin | 
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heaven ( 1). And I say that thou art Peter and. 
upon this rock I will build my Church and the 
gates of hell shall not prevail against it. And 
_I will give to thee the keys of the kingdom of 
heaven. And whatsoever thou shalt bind upon 
-earth it shall be bound. also in heaven ; and 
whatsoever thou shalt loose. on earth, it shall 
“be loosed also in heaven ». 

From this incident Catholic Theology prov- 
es three things against the assumptions of all 
‘adversaries : 1, that Christ addressed Peter — 
and Peter alone, 2, that « upon this rock I will ~ 
build my Church » refers to. the person of 


; (1) Here it may be remarked that this interview proves invin- 
cibly the Divinity of Jesus Christ. When Peter acknowledges 
that « thou art Christ, the Son of the living God », he plainly’ 
means : « Thou art God, the Eternal Word, the second Person 
of the Most Blessed Trinity ». — Gihernice Christ’s remark :_ 
« Blessed art thou, Simon Bar-Jona, because flesh and blood 
have not revealed it to thee but my Father who is in heaven », - 


has no significance whatsoeyer. Many of Christ’s hearers had de 


already professed their belief in his mission from God, and: 
_ this without any revelation from heaven. Hence if Peter's con- 

fession be taken to mean that Christ was Son of God in the 
sense in which’ all the just are said to be God’s children, 
there would have been no reason for Christ’s eulogium of the. 
confession, nor could Peter have been said to have been more 
blessed than many others of Christ’s disciples. — The most 
convincing proofs, however, of Christ's Divinity, pertain to 
dogmatic theology, or rather to revelation properly speaking. 


ideo _ CHRIST CONFERRED UPON PETER 


Peter and not to Christ himself, nor to Peter’s 
confession of faith in the divinity of Christ, 
and 3, that these words conferred upon Peter 
the primacy of jurisdiction. pe 


I. and II. Christ addressed Peter alone as a 
singular person and not as representing the 
other eleven Apostles. a) The language in which 
Christ spoke was Aramaic, and the disputes 
about the texts in question arise over the term 
« rock ». With the word « rock » in Aramaic _ 
the text reads « thou art Kepha and upon this _ 
_ Kepha 1 will build my Church ». Now from — 
the first chapter of St John, verse 42, we know 
that Christ had promised to bestow upon Peter 
this very name. « Thou art Simon, the son of — 
. John ; thou shalt be called Kephas which is _ 
interpreted Peter ». Here is one pie that a 
Christ addressed Peter alone. a 
b) Christ said : « And upon this rock ». Now | 
the most ordinary rules of grammar demand _ 
that « this » refer to its inmediate antecedent 
which is « Peter ». a 
c) To Peter alone of the twelve Apostles 
the mystery of Christ's divinity was revealed, 
and Peter alone confessed it. Hence if Christ 
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wished to soware ‘this eat in a signal 


manner, he would have promised the reward - 
to the one who made the confession and there- 


fore have addressed that person and not the 


bystanders. But Peter alone made the confes- 
sion, as is evident from the context. Now what. 
reward would it have been to Peter more than 
to the others that Christ should build his Church 
upon Himself or upon faith in the dogma of his 
divinity ? Therefore Christ addressed Peter 


alone and rewarded him alone by promising to 


make him the rock upon which the Church 


was to be erected. 


d) This is also proved by the singular terms — 


_. Christ used : « I say to you (in Latin, Lo dico 
 _tibi) that thou art Peter » (quia tu es Petrus). 
Now besides the fact that Christ added « Bar- 


Jona » so emphatically to « Simon », his use | 


of es instead of estes and of (bi instead of vobis 
_ clearly indicates that he spoke to a singular 


person, Peter, and not to the other eleven. 
Furthermore if we suppose that Christ meant 


by « upon this rock I will build my Church » 


Himself or faith in his own divinity, then the 


added remark « aud I will give to thee the 


keys of the kingdom of heaven », has a mean- 


a 


140 CHRIST CONFERRED UPON PETER: 


ing so aisiarted as to be a nigh ieee 
It would make Christ as if in a. soliloquy ad- 
dress himself as « I » and as « you », « | 
myself will give to you, myself the keys of the 


kingdom of heaven » ! ! Or else it would make > 
him promise to-faith, a theological virtue, that. 
which can only be exercised by a person. « I”: 


will give to thee, oh faith-in my divinity, the 


keys of the kingdom of heaven and whatsoever, | 


oh faith in my divinity, thou shalt bind upon 
earth shall be bound also in heaven, and what- 


soever thou shalt loose upon earth shall be 


loosed also in heaven ». 


Now to give the keys of a city or a. kingdom 


always meant among all nations, and especially — 


among the Hebrews, the conferring of author- 


ity over that city or kingdom (IsarAn XXII, 

22: Apocalypse II], 7). But how can authority — 
be exercised over a city or a kingdom except 
by a person in whom -is vested authority ts 
Therefore the only reasonable interpretation of - 


this text is that Christ addressed Peter alone, i 


and that the words « upon this rock I will build 
‘my Church » refer not to Christ, nor to faith 


in Christ’s divinity, but to the person of Peter. — 
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FILE: Christ promised to pres Peter in his 
Church what-a foundation is to a building. The - 
~ foundation of a building gives unity, strength - 

and solidity to the entire structure. Now as the 
Church is a true society it can be united, 
strengthened and solidified only by authority. 


Therefore the supreme authority of Peter was ~ 


to be the principle of unity, strength and soli- _ 


dity by which the Church was.to endure t to the 
end of time. 
_ Peter’s supreme anicion over the whole 
~ Church is proved again from John XX1I, 15-17. 
« When therefore they had dined Jesus said 
~ to Simon Peter : Simon, son of John, lov est thou _ 
‘me more than these? He said to him : Yea 
Lord, thou knowest that I love thee. He said 
to him : Feed my lambs. He said to him s 
~ again-: Simon, son of John, lovest thou me? He 
said to him: Yea, Lord, thou knowest that I 
love thee. He said to him : Feed my lambs. He 
said to him the third time: Simon, son of John, = 
lovest thou me? Peter was grieved because he 
said to him the third time, lovest thou me ? and — 
he said to him.: Lord, thou knowest all things, 
thou knowest that I love thee. He said to him : 
_ Feed my sheep. | 
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Here at least there can be no quibbling as to _ 
whether Christ addressed Peter alone or not. i 
Hence when Christ says « feed » (pasce), his 3 
mandate applies to Peter alone. e 

Now « to feed » in Scripture indicates to 5 
rule, to govern. (Zzechiel ARI, Rs Kings A 
V, 2). © 
Christ orders Peter tc govern. Vis whole 
Church ; bishops, priests and faithful. The — 
metaphor he employs is a sufficient indication — 
of this truth. Sheep are the males of the flock — 
and generate young ; lambs do not generate. — 
Now the bishops and priests of the Church by — 
the ministry of the sacraments and by the 
preaching of the Word generate and raise up — 
spiritual children to God. Therefore they are — 
figured under the term « sheep », and the — 
faithful of the laity under the expression — 
« lambs ». Hence Peter and his successors are 4 
the supreme rulers of the flock of Jesus Christ. E 





CHAPTER XVIII 


_ The Teaching Authority of the Church 


What is the rule of faith, the one criterion 
by which all men may know with certainty the 
truths which are necessary for salvation ? How — 
shall Christ’s doctrine be infallibly distinguished: 
from the false teachings and traditions of men? 
« By the Holy Scriptures alone », replies the 

Protestant. « By the living and perpetual 
teaching authority of Christ’s Church», answers | 
the Catholic believer. Now in replying thus 
Catholics do not wholly reject the Bible as a 
rule of faith, as is so often untruly asserted. 
Catholics believe that the Bible alone with 
_ apostolic tradition is the remote rule of faith, 
and only becomes the proximate infallible guide 
to salvation when interpreted by the teaching 
authority of the Church. 
Did Jesus Christ institute such a teaching 


144 THE TEACHING AUTHORITY OF THE CHURCH. 


authority in his Church? He most certainly did. 
For when he sent his Apostles to evangelize all 
nations — « teaching them to observe all things 
whatsoever I have commanded you» —he made — 
them authoritative teachers of his doctrine. And ~ 
~when he said : « He that believeth and is bapti- — 
zed shall be saved ; he that believeth not shall — 
be condemned », he made submission to those 
authoritative teachers a condition sine qua non 
for admission into the kingdom‘of heaven. — - 
~ The teaching authority of the Apostles was _ 
to be perpetual through their lawful successors, 
~ because Christ promised : « Behold I am with | 
you all days even to the consummation of the ~ 
world. » 7 a 
Therefore Christ gave his Church a living | 
teaching authority. 3 
Again, since Christ founded his Ciureh: as ao 
| none society, he must needs have given it the ~ 
means necessary for the continuance of the 
functions which pertain to a: perfect. society. 
_ Now a teaching authority is necessary for the — 
continuance of the Church’s functions. There- 
fore Christ left such an authority in his Church. 
_ But why is a teaching authority necessary for — 
the continuance of the Church of Christ ? 
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A. Because a society, if it is to exist, must 
have unity. Now existence for the Church would 
be an utter impossibility, were its members free 
to go to the Holy Scriptures and extract from. 
them a system of belief and conduct such as — 
suited themselves. There would be as many 
conflicting theories of faith and morals as-there 


would be readers of the Bible. The ever in- 


creasing multiplicity of the Protestant sects is 
a standing proof of this argument. 


B. Because the faith of the Church would 
never rest upon a foundation firm and solid, if 
she were not the living, infallible interpreter 
of the Sacred Scriptures. This can be easily 


seen from the character of the sacred writings 
themselves. They are full of obscurities and 


apparent contradictions, and unless an infalli- 
ble teacher explained and interpreted author- 


-itatively these difficult passages, what member 


of the Church could be sure of the true sense, 
the real import of Christ’s doctrine, and the ~ 
obligations to be deduced from it ? 


C. Because the Church is a society which 
is to teach all men and all nations. Therefore 
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she must send messengers to all men and all 
- nations. How can she send them, if she herself 
have not the power of teaching with authority? — 
~All men are bound to hear and embrace the 
teachings of Jesus. But that obligation begins 
only when Christ’s message is announced by _ 
those who have the proper credentials as his 
ambassadors. From whom can these credentials 
be obtained, if not from those to whom Christ 
gave his doctrine with power of transmitting 
it ? (See Joun XV, 15 and XIV, 26). Therefore | 
from the Apostles only and from their legiti- 
mate successors can mankind hear the truths — 
necessary for salvation. | 
Therefore there is in the Church a livi ing 
teaching authority instituted by Christ hae | 
and the authoritative utterances of that Church 
upon dogmas of faith and precepts of morals 
are the proximate rule, the true and only cri- 
terion by which Christ’s doctrine can be distin- 
cuished from systems of falsehood and error. — 
Finally, a proximate rule of faith should be 
such that by its means all men for all time can 
know the truth without any-fear of error. Such | 
a proximate rule zs the teaching authority of - 
the Church. Such a rule és not ae pee . 
_ Scriptures... | 
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I. All men learned and ignorant can easily 
know the Charch’s teachings. 

For all time they can know her teachings. 
She existed before the New Testament was 
written, and she has Christ’s word for it that 
she shall last until the consummation of the 
world. 

The teaching body of the Church has all the 
truths which God has revealed to man. 
« Because all things whatsoever I have heard 
of my Father I have made known to you » 
(Jonn XV, 15). « But the Paraclete the Holy 
Ghost whom the Father will send in my name, 
he will teach you all things and bring all things 
_ to your mind whatsoever I shall nies said to 
-- you. » (Joan XIV, 26). 

She has, as I shall prove later, the preroga- 
tive of infallibility. Therefore she can speak 
with such absolute certainty that none who 
listen to her need never fear that she can or 
will deceive them. 

Therefore the authority of the Church is the 
_ proximate rule of faith. 


Il. The Bible is not the proximate rule of 
faith. And why not ? 
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1. Because the Bible was not the proximate 
rule of faith in the primitive Church. The 
books of the New Testament were not writien 
before the Church had been in existence and 
been teaching mankind the truth for some 


years. If the Bible was not then the proximate | 


rule of faith, it cannot be now. What was once 


the infallible guide to salvation must ever 
remain so. 

2. Because all-men cannot have Bibles and 
all men cannot read them: 


3. Because all the dogmas necessary for sal- 


vation are not contained in the Scriptures ; 
some are derived from apostolic tradition. 
4. Because all things which are in the Bible 


cannot be understood by the help of the Script- 


ures themselves, nor by private interpretation 
nor by private inspiration. 

Not by the help of the Scriptures themselves, 
because many of the obscure teachings of some 


passages are not elucidated by other passages. 


Not by private interpretation. « Understand~ : 
ing this first that no prophecy of Scripture is” 


rade by private interpretation. or prophecy 
came not by the will of man at any time ; but 
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the holy men of God spoke, inspired by the 
Holy Ghost. » (II Psr. I, 20-21). (1) 

Not by private inspiration. The special light 
of the Holy Spirit for the correct interpretation 
of Christ’s teachings was promised to the teach- 
ing body of the Church, that is, to the 
_ Apostles and their legitimate successors and not . 

to individuals privately reading the Scriptures. 
_ Furthermore, the theory of private inspiration 
is openly condemned by St. John the Evange- 
list who says in his first Epistle, Chapter fourth : 
« Dearly beloved, believe not every spirit but 
try the spirits if they be of God : because many 
false prophets are gone out into the world. » 

For these reasons, and for others which 
might be alleged, the Holy Scriptures cannot be 
the proximate rule of faith. 


(1) And he also points out the danger of private interpreta- 
tion,when he speaks of the Epistles of St. Paul: « In which are 
certain things hard to be understood which the unlearned and 
unstable wrest as they do also the other Scriptures to their 
own destruction, » (II PET. IIl, 16). 





CHAPTER XIX 


The Church Indefectible and Infallible. 


Jesus Christ gave to his Church as her pecul- 
iar function the continuance of his mission 
among the children of earth. From this truth 
the indefectibility of the Church follows. 

Indefectibility is defined as « that property 
by which the Church continues immutable in 


herself and in the constitution which she has. 


‘received from Christ. » Two elements are in- - 
cluded in this property. 1. The Church will 
remain even to the end of time the identical 
Church which Christ. founded. 2. There will 
~ never be given to mankind a fuller or more 
perfect revelation than that which Christ com- 
ot to his Church. 
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A. The Church ts indefectible in her ‘existence 


« Behold I am with you all days even to the 
consummation of the world. » Here Christ ex- 
plicitly says that the mission of the Apostles 
shall last until the end of time. If their mission 
will thus continue, their authority must contin- 
ue until time shall be no more. If their au- 
thority is to last, the Church which is united 
only by their authority will continue until the 
consummation of the ages. 

« All things whatsoever I have heard from 
my I'ather I have made known unto you. » 
These words positively exclude any public re- 
velation other than that given to the Aposiles. 
Christ committed all things which he had heard 
from bis Father to his Apostles. Therefore 
there can be no truth left which will ever be 
made the object of a future public revelation. 

Christ instituted his Church to carry on the 
work of Redemption. Now Christ’s Redemp- 
tion will continue as long as there are men on 
earth to be saved. Therefore the Church will - 
_ continue to exist while there are men to whom 
the fruits of Redemption must be applied. 
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B. The Church is indefectible in her essence 


‘The Church which Christ declared would last 
unto the end of time was Azs Church. But the 
Church would not continue to be his Church if 
she underwent an essential change, since that 
which changes its essence ceases to be. There- 
fore the Church is immutable in her essence, or. 
in other words, she is and ever will be the 
identical Church which Christ founded. — 


—C. The Church is infallible 


By this proposition is meant that « the 
Church owing to the special assistance of the 
_ Holy Spirit will always be free from the least 
error when defining matters of faith and 
morals. » 

-« And I will ask the Father and He shall 
give you another Paraclete that he may abide 
with you forever, the Spirit of truth whom the 
world cannot receive because it seeth him not, 
~ nor knoweth him: but you shall know him, 
because he shall abide with you and shall be 
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in you. » « . But the Paraclete, the Holy Ghost, 
whom the Father will send in my name, He 
will teach you all things and bring all things 
to your minds whatsoever I shall have said to 
you. » (Joun XIV, 16-17 and 27). 

Now if with the Spirit of Truth teaching the 
Apostles and their successors and suggesting 
to them the doctrine of Christ, which doctrine 
is no other than God’s revelation to man — 
« My doctrine is not mine but His who sent. 
me » — if with such supernatural assistance — 
the teaching body of the Church could ever 
deceive her children in matters of faith and 
morals, or if she herself could be deceived in 
accepting and proposing a dogma of belief or 
a code of morality, then her errors could right- 
ly be charged to Christ himself and the Holy 
_ Spirit. But the supposition that Christ and the 
Spirit of Truth could be the authors of error 
is SO repugnant to reason that no sane mind 
could dare entertain it for a moment. Ther efore 
the Church must be infallible. | 

« And the gates of hell shall never prevail 
against it..» By « the gates of hell » is meant 
error, falsehood and wickedness in general. ~ 
Christ called Satan « a liar and the father of 
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liars » and says that « he was a murderer from 
the beginning. » If then the Church deviated 
by one hair’s breadth from the truth in matters — 
of faith and morals, Christ’s promise would be 
null and void, since in such a contingency 
Satan would triumph over the Church. There- 
- fore the Church of Christ must be infallible. 

Christ himself while on earth did not teach 
immediately and by personal contact all na- 
tions, hence he sent the Apostles and their 
successors to evangelize the world.Futhermore, 
he laid upon every creature under peril of 
‘damnation the solemn command to hear and 
obey the Church. But Christ in justice could 
not impose such a mandate upon men, if the 
Church could err in proposing to them doc- 
trines of faith and maxims of conduct. Christ 
simply could not command all men to hear and 
obey a guide which could lead them astray. 
Therefore the Church of Christ must be infal- 
lible. 

Christ’s end in founding a Church was |, that 
she might preserve his doctrine in its pristine 
- purity, 2, that she might by her teachings con- 
tinue his presence and authority among men, 
3, that all men might in her and by her have 
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the same safe-guards and the same means for 
salvation as they would have had if Christ had 
remained visibly among them and taught them 
all. See 


Now if she erred or could err in faith or in 


morals, she would not preserve Christ’s doc- 
trine which is necessarily infallible in itself 


_ because it comes a direct revelation from God. . 
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She would not continue his presence and his _ 
authority upon earth; because she would be 


only a fallible custodian of the authority of a 
Messiah who was himself infallible. Nor could 


men find in her a safe and absolutely certain — 


way to eternal life, such as they would have 
found in Jesus Christ, because they could never 
be certain as to when she was erring and when 
she was teaching the truth. | 


Ther efore error in faith or morals is Pe the . 


Church of Christ an utter impossibility. There- 
fore she is the infallible guide to the kingdom 
of heaven. 


CHAPTER XX 


The Church One and Holy 


Unity is « that property of the Church by 
which multiplicity of Churches and intrinsic 


_ divisibility are excluded from her. » There can 
be only one Church of Christ and that one 
Church is indivisible. Since the Church is a 


perfect society, the same bonds of unity which 


hold together the members of any society must 
exist in her. Now it will be conceded that a 
common end, common means of pursuing that 


end and a supreme authority are the three links - 


in the chain which binds men into one body. 
Therefore the society of Christ must have these 
three bonds of unity and thus the Church be 
one. Therefore the Church must have unity of 
— faith, unity of worship and unity of government 
under one supreme head. Unity of worship 


includes internal charity among the faithful and 


1 


158 THE CHURCH ONE AND HOLY. 


external communion of the same sacraments 
and the same essential rite. 


I 
There ts only one Church of Christ 


The will of Christ concerning his Church is 
expressed in the 16th verse of the 10th chap- 
ter of St John. « And other sheep I have which 
are not of this fold : them also I must bring and 
they shall hear my voice, and there shall be one ~ 
fold and one shepherd. » Under the figures of 
a sheepfold and a shepherd are plainly seen the 
realities of a visible society and a supreme 
ruling authority. 

Therefore Christ willed that there should be 
but one Church. 2 

_ « Thou art Peter and upon this rock I will 
build my Church. » Therefore the only true 

Church is the Church built on Peter. That 

Church is one as the singular term which Christ 

employs easily shows. He says « my Church » 

and not « my Churches ». 


_ The Church has the same office and end which ~ | 


Christ had in coming to earth. But Christ came 
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to save that which was lost, viz. : the human 
race. Therefore the office of the Church is to 
bring salvation to the human race. Therefore 
10 fulfill her office she must exist in all lands 
and for all time. 

Now if there were two, three or four true 
Churches, their office and end would be some- 
thing other than the salvation of all men for 
~ all time. With one Church fulfilling her office, 
the ministrations of the others would be plainly 
useless. They would have to minister to some 
race other than the human race. 

Therefore there can be only one true Church. 


II 
This one Church must have unity of faith 


The formal object of faith, the last reason 
why men believe with faith is the authority of 
God who speaks in revelation. Now it would 
be impious to suppose that a person can believe 
this or that point of revelation and refuse a true 
internal assent and an external expression to 
all the truths which God has revealed. There- 
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fore distinctions between fundamental and non- 
fundamental articles of belief are absurd. 

Therefore the faithful of Christ’s fold must 
give a true internal assent as well as an exter- 
nal expression to all that Christ has committed 
to the teaching authority of his Church. In 
other words, bearers must be unanimous in 
their faith. : 


III 
This one true Church must have unity of sone 
munion; external by a participation of the. 


same sacraments, and internal by the bond 
of mutual charity. : 


If there is one injunction more than another 
which Christ laid upon his followers, it is that 
of mutual charity. « These things I command 
you, that you love one another » and again « by 
this shall all men know that you are my disci- 
ples, if you have love one for another. » (Joan, 
XVII, 17; XIII, 35). Therefore the Church of 
Christ ies have internal communion thr ouge | 
charity. 3 
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She has union of external communion by the 
one great Sacrifice of the New Law, and by the 
participation of the same seven sacraments. _ 

In the Old Testament the prophet Malachy 
predicted that the religion of the Messiah 
would have one great sacrifice. « or from the 


rising of the sun even to the going down, my 


name is great among the Gentiles and in every 
place there is sacrifice and there is offered to — 


_my name a clean oblation: for my name is 


creat among the Gentiles, saith the Lord of 
hosts. » (Mazacuy, I, 11). | 

Now Christ instituted thisSacrifice at the Last 
Supper and commanded his Aposiles to con- 
tinue it. « Do this in commemoration of me. It 
may be objected here that I am supposing what 
I have not proved. I concede that I have not 


proved the reality of the Mass and of the Sacra- 


ments, but I have proved that the Church of 
Christ is infallible. Now in a further chapter I 


shall show that the Church of Rome is the 
Church of Christ. But Rome holds and always . 


did hold the reality of the Mass and of the 
seven Sacraments. Therefore they are to be 
admitted as the institution of Jesus Christ. 
Therefore the Church has unity of external 
communion. : 
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The unity of authority in the Church has. 
_ been proved in the chapter which deals with the — 
Primacy of Peter. 

Hence no further argument need be adduced 
for it. 7 

Possessing then oneness of faith, of com- 
- munion and of authority, the one true Cur 
of Chr ist must be indivisible. 


IV 
The Church of Christ is holy 


She is holy in her founder, Christ the Mes- 

siah. This statement can be questioned only by | 
those who would dare to deny sanctity to Him 
who was holiness and wisdom personified. 
_ She is holy in her doctrine. Christ the Mes- — 
siah gave to his Church the revelation which 
he had received from God. But from God the - 
Holy, only a-holy doctrine can come. Therefore 
the doctrine of the Church is holy. - 

She is holy in her end. Christ’s end was 
necessarily a holy one. It was the salvation of 
mankind. Therefore the Church to which he 
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Sp entchatad the continuance of his mission, must 
be holy in her end. 

Among her children have been and ever will 
be those whose internal sanctity is manifested 
by external signs. «And these signs shall follow 
them that believe : In my name they shall cast’ 
out devils, they shall speak with new tongues, 
they shall take up serpents and if they shall 
drink any deadly thing it shall not hurt them, 
they shall lay their hands upon the sick and 
they shall recover. » (Marx, XVI, 17-18.) 
« Amen, Amen I say to you, he that believeth 
in me the works that I do, he also shall do, and 
_ greater than these shall he do.» (Joun, XIV, 12.) 
Now Christ promised that these external 
signs of inward holiness would be manifest in 
his Church not for any one determinate time, 
as for instance the primitive period of Chris- 
tianity. Therefore they will last while the 
Church lasts. « Even to the consummation of 
the world. » Tad | 





CHAPTER XXI 


The Church Catholic and Apostolic 


_ « Catholicity is the wide spread extension of 

the Church throughout the globe, with a great 
-and conspicuous multitude of members.» Form- | 
al Catholicity is the diffusion of the Church 
as a perfect society throughout the globe. It 
may be de jure or de facto. Catholicity de facto 
is the actual diffusion of the Church in all 
lands ; de jure is the right, the efficacy and the 
aptitude by which the Church diffuses itself 
among men. Catholicity at once moral and 
AeA ee is such a diffusion of the Church 
among the principal nations of men, at one and 
the same time, that she can easily be known 


and distinguished from the sects of heretics and 


from schism. - wees 
The Church must have moral Catholicity, 
because Christ bade her make his name known 
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among all men unto the consummation of time. 
(Matr., XXIV, 14; Mark, XV, 15-20; Acts, 
I, 8; Acts, XIII, 46-47. ) 


‘It is the positive and expressed will of Christ ~ 


‘that all men enter his Church. He has made 


= 


the Church the medium of salvation for man- _ 


kind. Now no one can be bound to enter the — 


Church, if he does not know- it. Men cannot | 


know the Church unless she exists conspicuously 
among the nations of the world. 

Therefore she must possess moral rie 
taneous Catholicity. 


The Church of Christ must be Sent tS 


origin and in tts succession. 


The Apostolicity of the Gaia is « the 


identity of the Church here and now existing 
with the Church founded by Christ and his 
Apostles». By Apostolicity of origin the Church 


here and now existing is connected with Christ. 
and the Apostles as her founders. By Aposto- 


licity of faith the Church here and now existing 


professes the same doctrines which the Apostles — 


received from Christ and preached to the world. 


Through apostolic succession and mission the 


Church here and now existing is governed by 
the legitimate successors of the Apostles. 
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Apostolic succession is « the public legiti-. 
mate, solemn, and uninterrupted accession of 
persons to the position of the Apostles as rulers - 
and pastors of the Church». Material succession 
consists in this, that there have never been. 
wanting in the Church persons who were sub- 
stitutes of the Apostles as pastors and teachers. © 
Formal succession means that these persons 
derived their authority from the Apostles 
through the medium of one who could legiti- 
mately transmit that authority. — | 
_ Apostolic mission is the deputation, or the 
sending forth, of a person to perform the work 


of the Apostles inasmuch as that person has’ 


lawfully succeeded to the mission of the Apos- 
_ tles themselves. 


A. The Church must be apostolic in origin. 
The true Church of Christ must ever remain 
_ the same as she was instituted by Christ. But 
the Church was founded in the Apostles as- 
ambassadors of Christ and was propagated by. 
them. Therefore the true Church here and now 
existing must. be apostolic in origin. 


B. The true Church must be apostolic in 
doctrine. Christ’s Church must teach Christ’s 
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doctrine. But the doctrine of Christ was 
entrusted by him to the Apostles. Therefore 
the true Church must be apostolic in doctrine. 
C. The Church must be apostolic in succes- 
sion and mission. The true Church of Christ 
must be ruled by the authority which Christ 
placed over it. But Christ gave to his Church 
the apostolic hierarchies of orders and juris — 
diction. Orders and jurisdiction were to be 
transmitted to the successors of the Apostles, 
the bishops of the Church. Furthermore all 
sharers in the powers of orders and jurisdiction 
were to be under obedience to Peter and his 
lawful successors, whom Christ appointed the — 
chief authority in the Church. 
Now this transmission would be interrupted 
and apostolic succession lost, if at any time in 
the history of the Church there were not men 
to whom the powers of orders and jurisdiction 
legitimately belonged and who could not by 
imposition of hands, under the authoritative 
sanction of Peter’s succession,send forth others. 
Therefore the true Church must have i in all 
these points Apostolicity. 
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CHAPTER XXIL 


The Church of Rome is the Church of 
a esus Christ 


Now since the Church of Christ must have 
the characteristics of indefectibility, of infalli- 
bility, of unity, sanctity, Apostolicity, Catholic- 
ity, the great question for an inquirer is this : 

What Church has these essential marks dis- 
tinguishing it from all others ? 

The only Church existing on earth to-day in 
full possession of these characteristics 1s the 
Church of Rome, that Church which is taught 
and governed under the supreme authority of 
Pope Lzo XIII. 
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I 


The Church of Rome has unity of faith, 
of communion and of authority 


Wherever the Roman Catholic Church exists 
to-day her children and her rulers all profess — 
the same doctrine, and never in her entire 
history has one Pontiff or one general council 
defined a doctrine in contradiction to the defi- | 
nitions of previous Popes or councils. All. 
_ teachers and believers in the Church recognize 
the Pope of Rome as their supreme infallible 
- authority in matters of faith and morals. 

‘Her chief ruler the Roman Pontiff is infal- 
lible, because he is the successor of Peter to 
whom Christ promised infallibility when he — 
said : « And the gates of hell shall not prevail © 
against it ». Since the gates of hell would pre- 
vail against the Church, did Peter the funda- 
~mental rock ever err in faith or morals, the — 
conclusion is logical that the successors of Peter 
- are immune from the slightest danger of such a 
_ disastrous failure. Therefore in the infallibility 
of her one supreme head is found one of the 


A 
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very strongest links that bind her into perfec 
unity. 

She possesses unity of communion. Through- | 
out the world the Church of Rome teaches 
the reality and employs the efficacy of the 
Mass and of the seven Sacraments, and all her 
children, bishops, priests and people recognize 
the Holy Father, Leo XIII, as supreme legis- 
lator upon all that pertains to the worship and 
the general discipline of the Church. 

She possesses unity of government. It has 
been shown that Peter and his successors were 
constituted by Christ the supreme governors of 
his Church. Now the Pope of Rome through 
legitimate and unbroken succession is the suc- 
cessor of Peter. Therefore the’ bishop of Rome 
is the supreme head of the Church, and all 
Catholics acknowledge his supreme dominion ; 
all bishops and priests acknowledge that hear 
Jurisdiction is dependant only on his authority. 
Therefore in the Church of Rome is SURDY of 
government. 

From the possession of these three elements 
of unity, it is evident that the Church of Rome 
is identical with the Church of Christ. 
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II 
The Church of Rome is holy 


She is holy in her origin. She ascends in one 





uninterrupted line of bishops to the Ore a 


and to Jesus Christ himself. 

She is holy in the means she employs to 
bring salvation to all men. Not one of her dog- 
mas, not one of her public rites has ever been 
proved repugnant to God or to human reason. 
Her Mass and her seven Sacraments were insti- 


tuted by Christ himself and must be most holy 


and sanctifying. 
She is holy in her nae From the first 


day of her existence until to-day she has em- 


ployed every means to bring the nations to 
Christ, and she has spread his name and his © 


Gospel to the end of the world. She has ever _ 


inculcated upon the nations she has converted 


the principles of Jesus, both in political and ee 


family life, and has ministered to them her — 


life-giving Sacraments. 
She has never been without conspicuous 
examples of heroic sanctity. Witness her count- 
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less saints and observe the miracles and pro- 
phecies which proved their transcendental holi- 
ness ! Witness the lives and martyrdoms of 
her missionaries and the labors of her conse- 
crated virgins to-day and ask if she be destitute 
of saints even in the dawn of the twentieth 
century ! 

She is ‘then identical with the Church of 
Christ by reason of her sanctity. 


III 
The Ciar ch of Rome is Catholic 


‘From the days of the sales al to-day — 
she has never ceased to diffuse herself through- 
out the globe. The pseudo-reformers of the 
16th century never robbed her of her Catholic- 
ity, because what she lost through the apos- 
~tacy of Luther and his hord of renegades she 
gained through the apostolic labors of St Fran- 
cis Xavier and the Jesuits. To-day she numb- 
ers 217000000 souls, while the sects of Pro- 
testantism together can only claim 120000000 


and the Greek schismatics 84000000. From the 
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not penetrated and won souls to faith and sal- a 
~ vation. ie 


i 


ane 4‘ 





Annals oF the Propagation of the Faith it ¢ can 
be seen. that there is scarcely a nook or corner _ 
of the globe into which her missionaries have 


Therefore by her Catholicity the Roatan 3 


Church is identical with the Church of Christ. 


IV 
The Church of Rome ts Apostolic 


A Church in order to rightfully claim Aposto- | 


licity must have been founded mediately or 


immediately by the Apostles, must have ever _ 


taught the doctrine of the Apostles, must have 
~ preserved by an uninterrupted series of bishops 


the government and authority of the Apostles, 
and must have been in union with and in obe- 
dience to the See of Peter. co. 

Now the Church of Rome fulfills all these — 
conditions. 

The bishopric: 5 Rome was founded by 
St Peter : the other particular churches which | 
in conjunction with Rome form the great body 
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= of the Roman Catholic Church were founded — 


by the other Apostles mediately or immedia-_ 
tely. This is proved from ecclesiastical history 
and from universal tradition. History and tra-— 
dition prove also that the Roman Catholic 
Church has never ceased to preach the faith of 
the Apostles. And her enemies are challenged 
to prove the contrary. | 

The Church of Rome is apostolic in succes- 
sion. First, the bishops of Rome are the lawful 
‘successors of Peter in direct line from Leo XIII » 
back to St Peter himself. Secondly, the bish- 
ops of the other churches in peace and com- 
munion with Rome are the successors of the 
other Apostles, are sent to rule their respective 
sees by the. Roman Pontiff and are joined to 
him as their lawful head and centre of union. 
Therefore the Church of Rome is identical 
with the true Church of Christ by her Aposto- 
heity. 

And therefore since she possesses Unity, 
Sanctity, Cathoheity and Apostolicity, the. 
Church of Rome is the one true and mnnelegt 
_ ible Church of Jesus Christ. 
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- Corollary 


No one who knows the Roman Catholic Church - 

to be the one true Church and who refuses to— 
enter her by public external profession of in- 
ternal faith in her dogmas can hope for eternal 
salvation. 


Proof 


Every person is obliged under penalty of 
- eternal damnation (1) to profess that religion 
which God through Christ has revealed to man. 


But, from the proofs given throughoutthisbook, 


that religion is the Roman Catholic religion. 
Therefore whosoever through culpability re- - 
mains outside the Roman Catholic faith will 
be damned. , ane ‘ 

Secondly, to those who through no fault: of 
theirs remain outside the Church of Christ, but. 
observe the precepts of the natural law, God 
in his special providence gives other means of 
salvation. But in the ordinary providence of 


(1) The Church of Rome which | have shown to be the true - 
Church holds that-there is an eternity of bliss for the good 


and of misery for the wicked. Therefore 1 can speak here of © : 


~ hell without overstepping the bounds | placed for yee in 
- beginning these papers. 
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God the means of salvation for all ince igs 


the Roman Catholic Church and it must be 


remembered that God’s special and extraordi-. 


nary providence only regards those who cannot 


employ the ordinary means of salvation. There- _ 


fore extraordinary means can never be hoped 


for by those who obstinately refuse the ordi- — | : 


nary means which God holds out to them for 
salvation. Therefore these resisters of God’s 


will cannot look for any other fate than eter- 


nal damnation. | 
Finally, he who dies the. enemy of God 
perishes. But he who, knowing the Roman 


Church to be the true Church, lives by his own — 


fault outside of it and dies outside of it dies an 
enemy to God. He refuses until death to sub- 
mit his intellect and his will to God and thus 
is an enemy of God. Therefore for such an 
unfortunate person salvation is impossible. 

In conclusion : For every honest doubter, 
for every candid soul who seeks amid the dark- 
ness of heresy and unbelief with docile will the 
kingdom of God, there is light, peace and etern- 
al salvation in yielding obedience to the in- 
junction of Jesus : « He that hath ears to hear 
let him hear >. | 


THE END. 
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Are Catholics reason- 
able in their beliefs? 
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